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FOREWORD

The Annual of the Institute for Sociological, Political and Juridical research, Skopje is regard-
ed as one of the ways in which scientists and other representatives of the Institute as well
as its external associates can communicate with the scientific and broader public. It is to be
emphasized that the authors of these articles contained in the Annual with their knowledge
and experience as well as their overall scientific research so far, aim at contributing not only
to addressing relevant socio-political issues but also to the development of the sociological,
political and other thought in Republic of Macedonia.

This issue of the Annual is consisted of several paper. The first paper addresses the role of
religion in the national identities formation in the Balkans during the ottoman empire’s reign,
with particular emphasis to the events and development on the territory of the present repub-
lic of macedonia.The thesis that process of anti-multiculturalism in Europe will have negative
consequences on the multicultural models at the Balkans will be argued in the second paper.
The third paper consider continuity of the ottoman music in the music culture of the Turkish
community in Macedonia today. The forth paper is questioning and trying to answer whether
informal networks in Macedonia are influential and in what sphere their influence is the big-
gest, because researching of informal relations and networks is an indicator of the level of
established democracy in the country.

Prof. Jorde Jakimovski, PhD.







UDC 2:323.1(497)
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Ganka Cvetanova, PhD
(Political sociology)
University “Ss. Cyril and Methodius”
Institute for Sociological, Political and Juridical Research
Skopje — Republic of Macedonia
ganka968@yahoo.com

RELIGION AND NATIONAL IDENTITY
FORMATION IN THE BALKANS

Abstract

In those societies where a given religion prevails, its integrative function may provide a high
level of social cohesion. In this context, religion played a relevant and almost a historical
role in the national identity formation. On the other hand, the greater the role of religion in
the process of unification of the community is, the greater the intolerance to the groups and
individuals from another religion shall be.

The paper addresses the role of religion in the national identities formation in the Balkans
during the Ottoman Empire’s reign, with particular emphasis to the events and development
on the territory of the present Republic of Macedonia.

Key words: religion, national identity, ethnicity, Balkans, Macedonia, Ottoman Empire.
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INTRODUCTION

The interplay between religion and national identity formation is a subject matter
of many scientific analyses, particularly those scientific disciplines that examine
the phenomenon of “nation’ and “nationalism”.

Despite the fact that religion and nationalism are two separate and different
phenomena, in many societies throughout history, they become so interlaced so it is
almost impossible to draw a line where one ends and other begins.

The sociologists, who consider religion as a social and collective phenomenon
and examine how religious activities affect society as a whole, point out mainly
three major reasons for the interconnection between religion and national identity:

1. culture;
2. social functions of religion;
3. civil religion.

Culture. For many sociologists, religion represents an integral part of each
and every culture. Both culture and religion penetrate numerous identical spheres
of human existence, thus influencing and complementing one another. Religion
has played an influential role in the formation of system of cultural values, moral
convictions and practices. On the other hand, culture has influenced the perception
of religion, the determination of its position and relevance in society. As an
illustration one may highlight the huge discrepancies prevailing among the Indian,
Iranian and Algerian form of the Islam on one hand, and the Chinese, Egyptian
and American form of Christianity on the other hand. Namely, these discrepancies
derive from the diverse cultural traditions of the communities. Considering their
mutual interconnection, one may acknowledge that no religion is independent from
culture, and in the words of Parekh, Jesus Christ may be a divinity, but, nonetheless,
Christianity remains a cultural phenomenon.

On the other hand, culture, comprehended as a set of elements used by the group
for the purpose of self-identification, becomes one of the most significant markers
of national identity. Numerous eminent scholars, such as Gellner, Hobsbawn and
others, dealing with the study of nation and nationalism, underline the role and
relevance of culture in the national identity formation.

According to Pool, the nation is a specific cultural object. It exists in and
through the language we speak, the public symbols we acknowledge, the history
and literature we were taught in school, the music we listen to, the currency we
use, the sporting activities we enjoy, and the news bulletins on the television. These
cultural artifacts enable us to recognize that our way of life has an objective external
existence, and constitute the social environment which we recognize as ours and in
which we are ”at home” (Pool, 1999: 13).

10 ANNUAL 2012, XXXVI/ 1
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As one of the markers that provide the basis for a national identity formation,
culture, at the same time, represents a common denominator of religion and nation.

Social Functions. In Yinger’s definition, religion is a system of beliefs and practices
through which each group of people fights against the ultimate problems of human life.
Religion offers people meaning and purpose for their lives, as well as certain ultimate
values that help a society to function as an integrated social system. Durkheim, who
was the first sociologist to recognize the significant importance of religion in society,
viewed religion as a collective act. He was interested in the social functions of religion
- in general, in social integration. According to Durkheim, religion unites people
through shared symbolism, values, norms and established rituals.

The exercise of some religious customs, because of someone’s profound
personal belief or as a part of someone’s cultural tradition, is one of the elements
that determine the integrative function of the religion within the society:

... we might celebrate Christmas because its profound religious significance,
or because it represents an important cultural monument in our history, or because
it is a good way to affirm our membership of our society or not to attract critical
attention (Parekh, 2000: 148).

Hence, religion, both as an integral segment of culture or as a collective act,
provides the sense of belonging towards a particular community.

For Barbara Hargrove, who has also perceived the integrative function of
religion, this human phenomenon tends to integrate the cultural, social and personal
systems in a consistent whole.

Civil Religion. 1t is not uncommon for people of various levels of belief to fuse
their religious convictions with sate authority, and for the sate authority to come to
be seen in people’s minds as divinely ordained for some specific purpose. Indeed,
this is the purpose of civil religion, and religion is quite often used by political
leaders in this way to great effect, as citizens are called upon to serve both “God
and country” (Marsh, 2007). Even in the democratic, basically secular societies,
citizenship has taken on religious qualities: the invocation of God in political
speeches, religious gatherings with the presence and participation of political
leaders, singing the national anthem and waving the flag at public gatherings and
events, the use of founding myths and other national myths etc. In other words,
civil religion, by the use of quasireligious commitment, binds individuals in largely
secular societies. In their book “Varieties of Civil Religion” (1982), Robert Bellah
and Phillip Hammond claim that civil religion comes into existence only in modern
society, where church and state are separated.

Hence, one should not be surprised by the fact that religion strengthens the sense
of national belonging and national unity, both historically and today. It may be that
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religion is prone to becoming an important part of a nation’s group identity when
a particular nation has a historic attachment to a certain religion which is distinct
from that of other neighboring nations. For instance, Catholism is an important
component of Irish nationalism perhaps because it is a major line of demarcation
between Irish and British. Likewise, Catholic Poles stand in contrast to the orthodox
of Russia, and their independent identity has been historically stronger than that of
other nations which are coreligionists of the Russians, such as the Belarusians,
despite the fact that all three nations are Slavic. In this way, religion has also played
an important role as a national identifier in the Balkans, not only between Orthodox
Serbs and Catholic Croats, but between the South Slavs in general and the Turks of
the Ottoman Empire (Marsh, 2007).

1. NATIONAL IDENTITY: CIVIC OR ETHNIC

There is neither a simple nor a unique definition concerning the issue of national
identity. This corresponds to the fact that there is neither a simple nor a unique
definition of the notion of “identity”.

For Anthony Smith (1991: 14), national identity is fundamentally multi-
dimensional; it can never be reduced to a single element, even by particular factions
of nationalists, nor can be easily or swiftly induced in a population by artificial
means:

“...national’ identity involves some sort of political community, however
tenuous. A political community in turn implies at least some common institutions
and a single code of rights and duties for all the members of the community.
1t also suggests a definite social space, a fairly well demarcated and bounded
territory, with which the members identify and to which they feel they belong”
(Smith, 1991: 9).

Nonetheless, Smith mentions some other markers, in particular the so-called
“common beliefs” that contribute to the formation of the national identity. They
include the idea that nations are territorially bounded units of populations and that
they must have their own homeland; that their members share a common mass
culture and common historical myths and memories; that members have reciprocal
legal rights and duties under a common legal system; and that nations possess
a common divisions of labor and system of production with mobility across the
territory for members (Smith, 1991: 13).

Bearing in mind the relation between religion and the process of formation
of the national identities in the Balkans, it is crucial to differentiate the national
identities to ethnic or civic ones.

12 ANNUAL 2012, XXXVI/1
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When Hans Kohn initially proposed the distinction between “civic” and ‘ethnic”
nations he explained it in terms of different patterns of historical development. He
argued that Western nations, such as England, France and United States, developed
within the boundaries of existing states (hence, they are “territorial”” nations), and their
national identities were formed in terms of the particular political traditions of the State.
On the other hand, Eastern nations, such as those of Germany and Russia, were formed
in opposition to existing political structures; hence, their identities were formed in
terms of cultural or ethnic patterns, not political ones, and they emphasized natural and
organic forms of belonging rather then political ones. Because of their political and
cultural inferiority to the advanced Western countries, these nations tended to avoid
the unpleasant empirical truths of their own history and rely on mythical conceptions
of their past. Or, as Hobsbawm has pointed out, the nineteenth century was a time of
“inventing” traditions, it was also a time of “inventing” ethnicities (Pool, 1999: 41, 42).

Dominique Schnapper comprehends the nation as a specific form of political
unit, i.e. a politically organized unit. As it is the case with any other political unit,
the nation is also defined by means of its internal sovereignty so as to integrate
the populations it encompasses, and by means of its external sovereignty so as to
acclaim its position as a historical entity in the world order based on the existence
and relations among nations, i.e. the political units. Nonetheless, its singularity lies
in the fact that it integrates the populations in one single community of citizens
the existence of which legitimates the internal and external functioning of the state
(Schnapper, 2003: 22).

Hence, defining the nation as a politically organized unit different from the
ethnicity, Schnapper makes a clear distinction between these two notions. The
ethnicity is perceived as prescribed nature, whereas the nation presupposes
existence of a political ground where the differences among population are to be
surpassed by way of public debate and law adherence, established on the idea of
collective interest. The number is not what differentiates the ethnicity from the
nation; it is rather the nature of the relationship that unites people. As opposed
to the ethnicity, the nation is regarded artificial, particularly in the non-European
countries, the type that in the context and spirit of anthropology, Anderson defines
in his book “I/magined Communities”.

Ultimately, as Ross Pool argues, the difference between “ethnic” or “civic’ nations
is not a matter of history or geography, but of morality and politics (1991: 42).

2. NATIONAL IDENTITIES FORMATION ON THE BALKANS

For the purpose of perceiving the essence of the national identities formation in
the Balkans, i.e. to categorize them either as ethnic or civic ones, we are to go back
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to the period of the Treaty of Karlowitz (1699)', i.e. the period that Jelavich regards
as the one when the first movements were initiated for the purpose of segregating
the Balkan nations from the imperial religious organization of the Ottoman
Empire and to direct them to establishing a national secular character. According
to Jelavich, the national uprisings were based on personal initiative, with rather
low and insignificant cooperation among the Balkan peoples. Nonetheless, the
activities of certain groups shared certain common features. For example, each
and every ethnic movement was related to cultural revival, thus encompassing
the creation of a standard language and arousing the interest of people for the pre-
Ottoman history.

Unwilling to accept substitute for the Ottoman rule, the Balkan ethnic
leaderships fought against all external attempts aimed at annexation or domination.
Simultaneously, they were greatly tempted by the material and cultural benefits for
the European countries. In this respect, despite the fact that the ethnical movements
were aimed at revival of the pre-Ottoman political organizations, their leaderships
accepted the European political institutions and frequently justified their actions by
referring and appealing to the contemporary Western ideologies of liberalism and
nationalism (Jelavich, 1999).

Within the framework of these ethno-national movements, religion and its
institutions played a crucial role, referring also to the movements ongoing on the
present territory of the Republic of Macedonia.

Namely, within the framework of the Ottoman Empire and in conformity with
its establishment, i.e. the so-called millet system, the Church acquired a novel and
ambiguous role thus strengthening its position and gaining in power.

By way of integrating the Orthodox institutions into their system, the Ottoman
rule benefited from integrating an overall administrative network. Under its
jurisdiction, the Church had already established parishes and sub-parishes based on
the number of their congregation in the region. On the Balkan territories there was
hierarchy from the lowest-ranking priest all the way to the patriarch. The Church
and its representatives were accustomed to work with, and not against the civil
authorities. The most significant aspect is that in the ideological context it retained
the Christian community almost intact by the period of the national movements
(Jelavich, 1999: 60, 61).

Apart from its primary role, namely the spiritual one, which it had exercised
in the past, the Church was entrusted other competences, too, regarding the
management and regulation of the relations of the Christian population in the sphere
of its secular existence: namely, the jurisdiction, administration, tax collection and

1) The provisions from the Treaty of Karlowitz (1699) had a tremendous impact on the Ottoman rule
in the Balkans.
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keeping the public order. The Church, as a minister of the Christian population,
through its activism and participation in different bodies in conformity with the
hierarchical structure, was involved in the Empire governance. Hence, in addition
to the spiritual, it performed secular functions concerning the existence and life of
the Christian population. In this context, to a certain extent it acted as an individual
political unit.

The Church had an additional exceptionally significant function — the function
of Enlightenment — which in the consequent period played a crucial role in the
process of national perception and formation of the national identity.

The nineteenth century marks a pronounced interest in education on the part
of the Christian population. The Church assumed the role of an educational
institution and commenced its role of Enlightenment, i.e. commenced providing
secular education. Consequently, this led to strengthening its role in the capacity
of a coordinator regarding the movements for formation of the national identities.
In this sense, the churches would more assume the role of national institutions thus
participating in the new activities of the national states that were either constituted
or were being in the process of constitution. In the Christianity areas they initiated
their role as the first echelon of newly established Balkan states with imperialistic
ambitions (Tasheva, 1998:47).

Henry Brailsford, an English missionary, publicist and writer, who arrived in
Macedonian prior to the Ilinden uprising in the year 1903, writes about the passionate
affiliation of the Macedonian believers and worshippers to their respective Church
and the huge role it played in the process of formation of the national identity:

“The Macedonian believer remained loyal and devoted not only due to the
traditional belief in its principles, but more because its casting off imposed denial
of one’s own nationality and betrayal of the cause of one’s own nation. Basically
the Church is a national organization. Hence, the Church paid the inevitable price.
To a certain extent it became secularized and its spiritual functions deteriorated.
The mission was more patriotic than spiritual” - wrote Brailsford in his travelogue
entitled “Macedonia: its Races and their Future” (1906).

Unlike the case with the Catholics, the Orthodox people were allowed to
establish national churches, i.e. to embed their national identity in the churches. In
this respect, the national church played the role of an identifier of the collective/
national belonging and was the pillar of the nation’s identity.?

2) In this context the role of the Macedonian Orthodox Church is to be considered, as well as its
efforts aimed at recognition of its autocephaly, having in mind the aspirations and rebuttals by

our Orthodox neighbors that have also based their respective national identities on the existence

of a national church. Hence, the conclusion that may be drawn is that each and every rebuttal and
non-recognition of the existence of the Macedonian Orthodox Church implies denial and rebuttal of
the Macedonian national identity.

INSTITUTE FOR SOCIOLOGICAL, POLITICAL AND JURIDICAL RESEARCH 15
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Almost identical was the role of the Islamic community, as well as the functions
(spiritual and secular) performed by its institutions. Following the dissolution of
the Ottoman Empire, the Islamic institutions established close correlation and were
in unity with the newly established countries in the Balkans. On the other hand, the
Islamic community which was one of the pillars of the Theocratic millet system,
transformed itself into ethnical Islamic religious communities and assumed the role
of preparing the population to face their new position, descending from groups of
highest ranking order to marginalized social groups. The very nature of the Islamic
religion, namely its powerful collectivism dimension, since the early beginnings
enabled these communities to successfully maintain and sustain the cohesion of
their groups at a level uncustomary for the Balkans (7asheva, 1998: 47).

For a period of fifty years, i.e. from the dissolution of the Ottoman Empire until
the establishment of the new socialist system (within the framework of Socialist
Federal Republic of Yugoslavia), the Islamic Religious Community was the only
institution where its believers and followers would acquire their education. Hence,
it is not surprising the fact that these Islamic religious groups, the members of which
were groups with minority status, by encouraging and fostering the collective spirit,
affirming the Islamic values and emphasizing the ethnicity, became centers where
the ethnic mobilization of the Muslim population commenced.

We may come to the conclusion that during the Ottoman Empire’s reign,
religion, through its institutions and activities it exercised, genuinely encouraged
the ethno-national movements, and simultaneously played a significant role in the
preservation and cultivation of the ethnical and cultural identity of the communities
that resided and still reside on the territory of the Republic of Macedonia.

4. THE INTERPLAY BETWEEN RELIGION AND ETHNICITY

Religious communities are often closely related to ethnic identities. While
the “world religions” sought to overstep, and abolish, ethnic boundaries, most
religious communities coincided with ethnic groups. The Armenians, Jews and
Monophysite Amhara offer classic instances of this coincidence, as did the Copts
before Arab conquest Egypt. The relationship can be even closer. What began as a
purely religious community may end up as an exclusive ethnic community (Smith,
1991: 6).

The historic experience underlines the fact that provided a relation of religion
and ethnicity is established, it leads to their mutual encouragement and fostering.
Religion fosters ethnicity and vice versa. Ethnicity pronounces the feeling of
religious affiliation. In this respect, the substantive dimension of religion plays

16 ANNUAL 2012, XXXVI/ 1



RELIGION AND NATIONAL IDENTITY FORMATION IN THE BALKANS

a more important role. Religion is not just a marker of identity, but rather its
symbols, rituals and organizations are used to boost ethnic identity (Mitchel,
2006: 1140).

Ethnicity, as a notion, is most frequently used in the definition of a group of
people that share common culture and common cultural heritage. Other, no less
significant markers such as the language, common territory, history, customs,
traditions, sense of common belonging and solidarity, contribute to the further
definition of ethnicity. In this context, one must not neglect the fact that religion
represents an integral segment of culture. Consequently, religion becomes one
of the more significant markers when it comes to the ethnical identity. If culture
is comprehended as a range of elements used by the individuals or the group
for their own identification, then one may state that the religious symbols and
religious buildings are elements serving the groups to recognize and acknowledge
their own identity. In this respect, in the event of an interethnic conflict, where
the confronting parties have different religious affiliation, the religious buildings
are most frequently subject to devastation. However, the devastation of a given
church by the Muslims or devastation of a given mosque by the Christians leads
to a completely adverse effect due to the fact that it contributes to the fulfillment
of the primary function of any religion — spiritualization. Indisputably, the
devastation of the religious landmarks reinforces the spiritual symbols. Each and
every devastated place of worship on Earth is yet another place of worship in the
conscience of people. Thus, the devastation of the buildings of any institutional
religion strengthens and boosts one’s personal religion, and reinforces the
fundamentalism, not only the Islamic one, but the Christian one as well (Stojkovic,
2002: 38).

Hence, the relation between religion and ethnicity is to be considered in the
context of the events from recent Balkan history, particularly from the aspect of
ethno-national movements and inter-ethnic conflicts.?

Apparently, in the Balkans ethnicity even today still represents one of the most
relevant criteria for national affiliation and belonging. In this respect, the markers that
determine the ethnic identity, such as the language, culture, religion, common origin,
common myths, customs, etc. are particularly important. Apart from the positive role
of the nationalism in the formation of nations and establishment of the contemporary
state, the ethno-national movements that do occur in the multi-ethic societies and
that are in line with the principle of conformity of the ethnical boundaries with the
political ones, imply disintegration of the political entities within the framework of

3) In the course of the 2001 conflict a large number of religious buildings of both ethno-religious
confronting parties were devastated in the Republic of Macedonia. These buildings were listed in
the register of Macedonian and world cultural heritage and protected in compliance with the Law on
Protection of Monuments of Culture.
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the broader social system and inevitably lead to interethnic intolerance, and thus
likely to transform and escalate into violence. Simultaneously, such movements pose
a threat to the safety and stability in the region and beyond. This is illustrated by the
ethno-national movements that led to dissolution of Yugoslavia and destabilized the
region. The dissolution of Yugoslavia, pursuing the principle of “one people — one
state” was accompanied by a series of brutal and blood shedding ethnic and religious
conflicts which literally marked the last decade of the twentieth century.

CONCLUSION

In the course of humankind history, the relation between religion and nation
has demonstrated itself to be exceptionally complicated and complex, being both
positive and negative at the same time. Religion, through its integrative function,
assisted the unification of individuals and groups and played a key role in the
creation of a number of nations worldwide, thus securing a high level of national
solidarity and social cohesion. On the other hand, one must not ignore the fact that
the greater the role of religion in the process of unification of the community is, the
greater the intolerance and impatience to the groups and individuals from another
religion shall be. Additionally, if the religious differences among the communities
are accompanied by ethnic, linguistic and cultural differences, religion may also be
a source of conflict. Consequently, historic experience witnessed that when religion
is profoundly embedded in any national identity and in case when the religious
belonging is equated with the sense of national belonging, the national sentiment
grow in intensity and become imminent, with the possibility of escalating into
violent conflict.

Unfortunately, even though the political phenomenon known as “nation” is
more than 200 years old, the process of formation of nations in the Balkans is not
completed yet.*

4) Twenty years since its independence, the Republic of Macedonia still has open issues with the
neighboring countries. Namely, the neighboring country to the south denials the constitutional

name of the nation and the state. Another neighboring country does not recognize the existence and
uniqueness of the Macedonian language. The national Orthodox Church of the neighboring country
to the north not only denies the autocephaly of the Macedonian Orthodox Church, but also endeav-
ors to establish its parallel church in the Republic of Macedonia. Since recently, the Republic of
Macedonia borders another new sovereign country. As a result of the recognition of Kosovo by the
Republic of Macedonia, a historic agreement on demarcation of the border between Macedonia and
Kosovo was reached, thus settling an exceptionally bitter territorial issue. These issues that penetrate
into the sphere of the identity of nation and state, hinder the accession of Macedonia to international
political organization and alliances, thus making the overall Macedonian reality more fragile and
even more complex.
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Having into consideration the complex geopolitical circumstances in the
Balkans derived from the specific geostrategic position of the Balkan Peninsula, the
posing of the following question is inevitable: whether do we need any additional
fragmentation in terms of ethnic, linguistic or religious aspect in the already fragile
existing political entities?

Thus, in the spirit of Renan, we are about to ask ourselves “Qu’est-ce qu 'une
nation?” (What is a Nation), or to be more precise, what kind of nations we would
prefer in the Balkans in the twenty-first century. Nations that integrate their citizens
by creating a common political ground where the political, cultural, linguistic,
religious and social differences shall be surpassed by public debates and observance
of the national legislation, i.e. nations based on the idea of collective interest,
or, maybe, nations based on the principle of exclusivity, where the membership
to a certain nation shall be an exclusive right only to those members of a given
community that share the same language, same culture and same religion.
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Abstract:

The political map of the Balkans today, express a victory for the nation-state project (new
national states / ethnic nations) as well as involvement in the processes of fragmentation,
parallel to the globalization processes. It seems that the cultural pluralism is not the one of the
winning categories in this historical-political competition. The winner is the political unity
of small nations-states, for whose interests the different cultural groups and cultures have
been discriminated or sacrificed in the past and even today. The models of multiculturalism
and the division of power in Macedonia and Bosnia are exclusions from this policy matrix.
The process of anti-multiculturalism in Europe will have negative consequences on the
multicultural models at the Balkans. These are the thesis that will be argued in this article.

Key words: nation, political unity, multiculturalism, anti-multiculturalism
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1. HISTORICAL REMINDER

The history of the Balkans is full of turbulent events mixed with the domination
of several major kingdoms, powerful empires, many wars and uprisings, but also
ascents, prosperity, cultural creativity and civilizational achievements. Great
warriors, leaders, writers and artists were born at the Balkans. People from
different nations, cultures and religions lived in this area or traveled through it.
While in the past, i.e. until the creation of nations-states, empires in the Balkans
were multinational, today, multinationality is not a praising feature of the Balkan
states. While policies suffered major changes, the Balkan people and cultures of
the bigger states learned to coexist with people of other cultures and religions in
the past. Often, the political ideologies and transformations at the Balkans were not
autochthonous ideas, but were taken by other large and powerful states, that used
to “fabricate” and materialize the political history. This is especially emphasized in
the past 2-3 centuries. As the European (western) political history rolled over the
past 200 years, it found a way to influence the unique reflection at the spaces of the
Balkans. Moreover, as the rulers and the ideologies used to change, the state forms
and boundaries changed as well. Balkan nations and ethnies’ (Smith, 1999) wanted
to create their own nations-states following the example of the European ones. They
used to do it in accordance to their knowledge and opportunities, often with military
means, but usually with a large “sponsorship” by the European empires at that time.
Unfortunately, except the copied processes of nationalism (nation building) in the
mentioned period, the processes of modernization (capitalism / market economy)
and building a democratic (liberal) society were missing for a long period of time.
According to Krste Misirkov, the small Balkan states during the 19th century, have
tried to create their own nation, same as the large nations-states (Misirkov, 1903).
That is why all those wars happened at the Balkans in the 19th and first half of the
20th century. In these “events” the major imperialist countries took a role, but the
most important in these wars for and about Macedonia were just the “small nations
of the Balkans”. Today, the Ottoman Empire legacy mostly could be perceived
in Macedonia and Bosnia since the cultural pluralism and the new social history
has not contributed to the wider political integration in these two countries. The
cultural and religious differences in both countries are factors of influence that
probably haven't contributed to the development of inclusive democratic societies.
It is obvious that the small Balkan nations were created on the image of the major
European nations. Thus, neither the first mentioned nor the second ones dedicated
enough space to the cultural pluralism where it could develop and pervade within the
social substance of the nation. Therefore, the multicultural models that were being
“defended” in Macedonia and in Bosnia in the context of debate on European anti-
multiculturalism don't have any political long-term perspective. The only option
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that will support these models of cultural pluralism is the European integration
which is a room that provides free development of different time viable political
models, like the examples of Belgium and Switzerland as well as the United
Kingdom and Spain.

2. THE NATION - A PARADIGM OF POLITICAL (CULTURAL) UNITY

The last “wind of changes” of the political mapping of the Balkans happened
after the year 1989. The political earthquake that shook Europe, deeply affected
almost the entire world. The ongoing was a reflection of the European political
turbulences. The political map of the Balkans, two decades later, means a final
celebration of the national / state project, where several new nations-states were
created. Meanwhile, some other parts of the world were also involved in the
processes of fragmentation and globalization. After all these turbulent political
turmoil, it seems that the cultural pluralism is not one of the winning categories
in this political game. The winner is the political and “granite” unity of the small
nations-states with cultural groups of majorities whose interests are greater than the
ones of smaller cultural groups and cultures which are different and unrecognized
by the domestic, “big”, nationalisms. These different cultural groups often cannot
enjoy basic human rights, including their cultural rights.

The story of the nation as a construct of modern European history is already
well elaborated in the social sciences. Although, according to Seton-Watson, not
a single “scientific definition” about the nation can be constructed (Seton-Watson,
1977), the phenomenon of the nation existed and will exist. A nation exists when a
significant number of people in a community think of themselves that constitute a
nation, or behave as a nation. But it is not necessary for the entire population to feel
or behave like that and it is not even possible to establish a minimum percentage
of the population that have to feel that way. According to Seton-Watson, when
a significant group believes in the nation it can be said that they have “national
consciousness”. Renan, however, indicates that the nation is a spirit, a spiritual
principle consisting of two things - one is in the past, while the other in the present.
The nation is the culmination of long-term challenges, sacrifices and dedication
(Renan 1882). The nation is a large-scale solidarity, constructed of sacrificing
feelings in the past and the readiness that someone will do the same in future.
According to Renan, the strength and power of the nation lies exactly in these
sacrifices. According to Hobsbaum, the nation is far more self-conscious community
than the ethnicity. It is created by one or more ethnicities and identifies itself with
own literary work, assets or have the right to political identity or autonomy as a
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nation, along with the control over specific territory. (Hastings, 1997) Hobsbaum
stressed that the nation is a horizontally connected society owning the state. Thus,
the identity of the nation is a connection between the state and people. The Anthony
Smith's study about the ethnies’ named human population with shared myths,
histories and cultures, associated by a particular territory and a sense of solidarity,
is an integral part of the theory of ethno-symbolism. This theory is important for the
ethnies’ as a precursor to the nation and its relevance for the ethnic origin of nations
is fundamentally important for the understanding why and where the first nations
appeared. (Guibernau, 2004) According to Guibernau, the political dimension of
national identity derives from its association with the modern nation-state. Ruling
on diverse populations as a political institution, since the moment of its creation,
the nation-state insisted on cultural and linguistic homogenization of the diverse
citizens. The citizens unite themselves by construction and dissemination of a
particular image about the “nation”, through creation and spreading of certain
symbols and rituals in order to strengthen the sense of belonging to the community
among the citizens. Concerning this, the civil affiliation (citizenship) having
defined rights and obligations, creates a crucial difference between the included
and excluded members of the community.

Most of the prognoses about the end of the nation- state, mix the different and
separate (although related) aspects of nation building and state formation. While the
forces of fragmentation are associated with the production and reproduction of the
“nations”, the forces of globalization are largely concerned (though not completely)
about the authority and competence issues of the state. Hence, the connection
between the emergence of globalization forces and fragmentation with expiration
of the nation-state is not necessary. (Biswas, 2002). The debate on the topic how
national and state identities negotiate and restructure in the form of fragmentation and
globalization, and the political implications coming of it, is more important than the
question whether the nation-state is in crisis. It appears that fragmentation is more
a threat to the existence of certain states, rather than to the nation-state system. The
fragmentation is the failure of certain states to maintain the suitable “spaciousness”
(geopolitical and cultural) in the form of their legitimate government. According
to Bisvas, the fragmentation is a success of the idea about nation-state - that every
nation deserves its own state. The cultural globalization breakout produces and
supports the system of nation-states, rather than being a threat to its existence. This
is connected to the national idea that nation-states are fully legitimate since the
nation is a unique and authentic cultural entity. These considerations are a part of
modernism in the deliberations about politics and culture in the creation process of
the nation. The theory developed by Gellner claims that the political and cultural
units should be congruent (to be congruent, to match). A nation is created when a
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complete interaction between the politics and culture is available. This is the pattern
followed by both, the large and small states. The cultural group is somewhere
completed integrity, so the borders are easily recognizable, while somewhere the
borders are wide and the cultural differences should be settled in the process of
education and cultural homogenization. Of course, the cultural homogenization is
“painless” at the places where the differences are smaller and the building of the
nation is more like a “natural” process. Even Max Weber wrote that the nation is a
community of feelings that could be properly manifested in their own state. Thus,
Gilbert concludes that the state is adequate to the community of feelings because
the feelings provide a cohesion which is necessary for a successful state (Gilbert,
2000). Expressed in a word appears that the subjectivity is mixed into the objective
marks and it is necessary as a glue for the national sentiments and the national
identity. The nation is a political (cultural) unity and “granite” structure as seen by
its members. Moreover, no much room remains for some other or smaller cultural
groups. The smaller cultural groups could only assimilate, segregate or ghettoize
with all socio-economic challenges imposed by the isolation.

In his book about the theories of the nationalism, Ozkirimli (Ozkirimli,
2000) says that most of the theories are created since the 60-es and sociologists
and politicologists have been silent for a long period of time concerning these
issues. Today, the theories of nations are quite developed and explored. There are
many attempts in the theories to accentuate the differences in the development
of “imagined community” according to the Anderson idea of nation. Moreover,
Anderson makes a distinction between civil and ethnic concept of nation, as
political and cultural nations are sometimes misnamed, or as it is between western
and eastern nationalism. The first categories are accepted as more modern and
enlightened while the latter ones are seen as anachronistic and under the influence
of dark and dangerous forces. (Gilbert, 2000) Civic nationalism is based on
subjective choices made by the individual. However, the civic nations are defined
in territorial and legal terms, while the citizens should just have to incline to the
political structures that govern the nation and to self-identify themselves as a part
of'it. The modernization of the state meant the adoption of rigid ideas of the French
Revolution and the expansion of access in order to get the political power on behalf
of the many. According to Shopflin, this is the key (Schopflin, 2003). Local elites
had pre-modern power and tried to modernize it through its transformation into
a national power. Having in mind the power of the empires to prohibit political
autonomy within empires, for the nation, there was only one direction of movement
- in the culture. Then, these elites have to rely on the definition of culture as a
source of power which meant mobilization of the followers to support that power.
The members of culturally defined nation were the answer to Central Europe and
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to the challenge of the French Revolution. This powerful process that happened in
the early 20th century, just continued with the same matrix with the same strength
in the Eastern and Southeastern Europe after the events dated 1989. Therefore,
debates about separation of political power from the culture, typical for today’s
multiculturalism, the culture understood as an ethnic mobilization, it is impossible
to be effective in a short period of time, if it is possible at all. Shopflin writes that
the political power and the ethnic identity cannot be separated because the state will
always play a role into the cultural reproduction, by controlling the country which
is a key target of the political action.

3. MULTICULTURALISM - A PARADIGM OF CULTURAL DIVERSITY

Ethnicity (ethnies’ searching for their own country) in a form of political
mobilization appeared again in the second half of the 20th century. The analyses of
the causes of this phenomenon talk about the emergence of ethnicity as a response
to the disadvantaged cultural groups within the big nations and federations, but also
about ethnicity as a reaction to the inability of the political unity of nations-states to
provide enough space for cultural development of smaller cultures. Some questions
inevitably entailed about the development of policies for prevention of the ethnic
conflicts. The question asking whether and how cultural groups should be recognized
in the politics, returned in the agenda. Multiculturalism as a concept emerged to the
wider U.S. public in the early 80s, demanding greater diversity at the universities
and greater participation in the state institutions. Multiculturalism as a movement
aimed to preserve the differences among ethnic and cultural communities without
blending them into the majority and by providing equal respect for the own culture.
Multiculturalism as a policy required recognition of all cultural groups and their
articulation in the public sphere as well as prevention of the discrimination suffered
by the members of smaller cultural groups. Multiculturalism as an official policy
of the state, but also as a political model, appeared in Canada, Australia, but also
more modestly in several European countries (Sweden, Netherlands). The biggest
problem among all these challenges occurred in relation to the very essence of
multiculturalism as an ideology. It is not about a very coherent and defined ideology,
or in fact there are many theories that are quite different and cannot be presented as
a whole. At the same time, there is no model or complete multiculturalism which
could be taken and used as “medicine” for managing cultural diversities in liberal
and less liberal societies. The concept of multiculturalism is quite confusing and
theoretically fragmented and could hardly be recommended as a whole. The factor
that gives the greatest complexity is non-existence of two equal multicultural states
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or societies where it could be implemented as a policy and a strategy. Every context
is different and requires adjustment of many consisting elements of the model.

There are many models of multiculturalism that are defined and analyzed by
several authors. Most of the divisions are binary, but there are divisions consisting
of three or four criteria. According to the author of this article the most fruitful
is the abstract theory of Christine Inglis, where models are divided to: a model
of assimilation, a model of differentiation and a model of multiculturalism.
(Inglis,1994). The model of assimilation is suitable for large and rich nations
(U.S., Russia, Australia, Canada), while the model of differentiation is suitable for
medium-sized nations (Germany, England, Spain). The model of multiculturalism
seems to be the destiny of the smaller states where it serves to reduce the possibility
of'internal ethnic conflict. The elements of this model are analyzed in details and the
same are offered by the international organizations through numerous conventions
and consultations in order to explain what to do and how to avoid cultural groups
to be institutionally discriminated, culturally disadvantaged and economically
depressed. The exposure of these elements destroys the aura of multiculturalism
as something nice, fine or exotic. The model of multiculturalism is not a cultural
festival project on the high street in a big city where different cultures and traditions
coexist. Also, the multiculturalism as a model cannot be identified as the harmony of
coexistence among different religions. We can neither talk about multiculturalism as
the ability of many individuals to identify with other ideas, nor trapping in its own
appearance, culture or ethnicity. The multiculturalism is far from the stage when
our membership will be elected, and instead to be defined by the cultural heritage.
The possibility of conversion or existence of elements from other cultures should be
wide open. At this moment, especially at the Balkan countries and wider, there is no
possibility not to have ethnic identity. At the Balkans you gain this identity with the
very act of birth. Since, it is very absurd, the multiculturalism makes huge problems
to people living between two or more cultures. Multiculturalism at the Balkans is
not a privilege but a condemnation in the marriages from different cultures and
religions. Just think of mixed marriages in Bosnia during the war in the 90s and
everything will become clear to you. At the Balkans today, the multiculturalism it
is not trendy at all.

The model of multiculturalism that appeared by the end of 20th century does
not mean celebration of different cultures, but protection of the smaller groups
from the major ones. To adapt a model of a liberal state to the standards of
multiculturalism the following elements must be considered: a commonly adopted
political model, the same package of constitutional rights, fair and impartial state,
multicultural common culture (interculturalism), multicultural education and
inclusive concept of nationality (Parekh, 2000). Simply explained, the democratic
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state should be increased in the quality in order to implement all or at least some of
these prerequisites for creating a multicultural model of state. Now, there are two
powerful sides in relation to this ideology: those who are for and those who are
against this model. The both sides implicitly agree that multiculturalism is more
addressed to politics than to the culture. My students or audience at the classes
about multiculturalism model are often surprised when I emphasize that while
talking about multiculturalism we talk about politics and not about culture. We talk
about the politics of the ethnic groups in the quest for more rights, and if there are
adequate conditions we talk about creation of an own ethnic (national) state.

4. THE BALKANS BETWEEN NATIONALISM AND
MULTICULTURALISM

Nation and ethnicity have been proven as the strongest adhesives concerning
building of a state in the 19th century and in the last decades of the 20th century. The
people need mobilizing factor, they want to belong to large groups such as extended
families, communities, nations, ethnic groups and other collectivities. From today's
point of view the story about creation of the nation on the European continent in
the 18-19 century is a successful page of European history. This process is known
today as a project for creation of civic nations (France, England, Italy and USA). In
Europe for example, building of Germany and Russia is considered as a process of
ethnic nation-building implementing processes similar to those from the first stage,
but including elements of exclusivity concerning the membership in these nations.
Concerning the smaller nations of Central, Eastern and Southeastern Europe,
building a nation went through the dominant cultural group (ethnicity, ethnies")
in three stages. These processes became possible during and after the collapse of
Austro-Hungarian Empire and the Ottoman Empire in the late 19" century and in
the first half of 20™ century (the Czech Republic, Slovakia, Austria, Hungary), but
also after the breakup of large federal states, the Soviet Union and Yugoslavia, in
the last decade of the 20™ century (Slovenia, Croatia, Bosnia, Macedonia). The final
stage occurred after the breakup of the Federal Republic of Yugoslavia in the first
decade of the 21* century (Serbia, Montenegro, Kosovo).

This could be likely compared with the decentralization of a large European
country, if its regions or federal units (culturally or ethnically diverse) decide
to begin the processes of building their own nation and establishing their own
states. The process of building civic nation by using the concept of inclusion and
homogenization of cultural elements is completely opposite to the process of
building ethnic nation through the concept of exclusivity and outlining of ethnic
divisions. Civic concept expands the boundaries of the state, while the ethnic
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concept reduces the country’s borders, unless the ethnic nation wanted to expand
to a “foreign” territory and to homogenize differences between ethnic groups
through a process of assimilation, even with violent methods of assimilation like
banning the use of mother tongue, cultural discrimination, etc. Someone wrote that
history has provided very a few reasons to assume that the cultural pluralism and
the democracy are natural partners. In the first and also in the second case, the
nations insist on matching of political and cultural units. That doesn't mean that
the multicultural society cannot sustain democratic institutions and respect for the
individual. However, the coexistence of different cultures in a certain territory or in
a certain society usually results in the triumph of the administrative or authoritarian
government or with superiority of the members of one group over the members of
another cultural group. The harmonization of these relationships is only a distant
perspective. It is so in many countries and societies, and the same is at the Balkans.

The contemporary political map of the Balkans represents a “triumph” of the
nation-state project (there are several new national, ethnic, states) and involvement
in the processes of fragmentation in parallel to the processes of globalization and
Europeanization. It seems that the cultural pluralism is not the one of the winning
categories in this politico-historical competition. The winner is the political (and
cultural) unity of small (and medium size) nation-states, for whose interests in
the past and also today were sacrificed the interests of more or less known and
diverse cultural groups, sometimes more and sometimes less. The main reason for
the disintegration of Yugoslavia was the “competition” between Serbian, Croatian
and Slovenian (ethnic) nationalism. But, besides the national (ethnic) states
two other countries that were strong supporters of Yugoslav territorial (federal /
national) multiculturalism, Macedonia and Bosnia gained independence during the
disintegration of Yugoslavia.

Building of Bosnian state (federation) was realized by a bloody denouement
of the Yugoslav crisis. The international factor stood behind the new state at the
Balkans - Bosnia, and still assists with a strong political support. But, years after the
Bosnian epilogue, until today, Bosnia passes through a difficult path of stabilization,
without producing a “new glue” for the political unity of the state. Tripartite model
(Bosnians, Serbs and Croats) or the consociation model failed to create a common
society that would be the basis of the political unity. The theory on the example of
Bosnia shows that parts of nations that are close in its history, culture (language)
and social development could hardly find common elements for building a new
nation. The reasons for this could be found in the poor historical memory and
religious differences that have left strong traces and emotional charges, so with
the first more serious opportunity erupted again in ethnic (and possibly religious)
conflicts. The biggest problem with the Bosnian state is the fact that there is no
dominant carrier of the nation (dominant ethnic group), nor there is a common will
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to build a state with three entities. Years behind, the news coming from Bosnia
doesn’t not talk about integration, but talk about disagreement around the essential
issues for the state. The Dayton Agreement brought peace to Bosnia, but did not
bring a vision for the state as well as a stable political future.

The example of Macedonia is very different. From the very beginning of the
process of independence in 1991, Macedonia aimed to create a national state of
the Macedonian people, following the ideals of the Ilinden Uprising (1903) and
the national-liberation struggle 1941-1945. Macedonian ethnic group had sufficient
capacity to fight for the legal unraveling for the independence of the Republic.
Initially, Macedonia used to build a unitary state through a socio-cultural variant
of multiculturalism, having into consideration the percentage of Albanians, Turks,
Roma, Serbs and Vlachs, mostly Muslims, and more or less successfully built it until
2001. In the year 2001 Macedonia was plunged into a regional militant finish of the
Serbian-Albanian conflict over Kosovo, and after several months security crisis had
to change several articles in its constitution where Macedonia incorporated several
elements of consociation in its political structure. Now, Republic of Macedonia has
a stable and democratic political structure and performs as a multiethnic democracy,
although cannot be proud to a great progress in the context of integration within the
society. Ohrid Framework Agreement brought peace and a stable political future to
Macedonia after its implementation in the past 10 years.

The multiculturalism and the division of power in Macedonia and Bosnia are
exclusions from the policy matrix of the Balkans today, which was elaborated
above. The future of both countries depends on two contexts: regional and
European. On one hand, the regional context is not inclined to the multiculturalism
because it promotes the nations-states with ethnic indication. However, the
regional intergovernmental cooperation constantly imposes as a prerequisite for
European integration, especially between countries of the Western Balkans. On the
other hand, the European integration will relax policies and the cultural groups
in the both countries while the models of cohabitation will probably have better
chances for success. If the Belgium example functioning without a government for
almost one year is an adequate proof, then the examples of Bosnia and Macedonia
will probably have greater success in the context of better living conditions for
citizens of different cultural groups. The “groups” often demand equal political,
cultural and economic power in all spheres of life. The great cultural and religious
differences are just an additional element in these models of coexistence. But,
unfortunately, the situation in several European countries is not supporting the idea
of multiculturalism models at the Balkans where enormous efforts are made in
order to be successful.
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5. THE ANTI-MULTICULTURALISM INFLUENCE

Multiculturalism is not a very popular idea in Europe. Europe is a collection of
nation- states. Europe is a community of powerful monocultures. The protection
of linguistic diversity In the European Union is mainly understood as a policy goal
at supra-national level, leaving the ideal of national monolingualism unthreatened.
Respecting the principle of territoriality, the European policies only support the
regional variant of multicultural language policies, while the linguistic rights of
immigrants are explicitly excluded. Concerning their languages the immigrants are
not well accepted, but also they do not feel well about their religions, especially
members of Islam lately.

European countries have large differences in the approach to different cultural
immigrant groups that changed the demographic structure of Western cities in many
cases. In the past year, from the leaders of several major states we overlistened
statements about the actual situation of multiculturalism in their countries,
although some of them never proclaimed any strategy, policy or project about
multiculturalism. First, the leaders of Germany and France have questioned the
European approach to multiculturalism. Saying that other cultures (immigrants that
work for low wages while developing their rich economies) no longer succeed
to live separately from their main land and that “the multiculturalism in their
country is dead“(Germany). The leader of Great Britain joined and approved these
statements (one of the few countries that build a model of multiculturalism) with his
statement that the doctrine of multiculturalism in Britain has experienced a failure.
According to the intonation, the statements of all three leaders were directed to the
immigrant Muslims who are more and more numerous and become a permanent
part of the European social tissue. Analysts on duty from the European think-tanks
already woke up and immediately recommended to leave and forget the policies of
multiculturalism and assimilation, which are “twins concerning the danger” and
propagate the adoption of an average policy of interculturalism as a combination
of rights, obligations, active policies and compromise between assimilation and
multiculturalism. So, the answer of the medium sized states that adopted a policy of
multiculturalism after the severe terrorist acts in the last decade, was taking a step
backwards by supporting the policies of “more active integration” of newcomers.
Those states that had no model of multiculturalism gained extra time in relation to
defending their policies of assimilation or differentiation.

If we return back to the beginning of the text where it says that the mainstream
of the political engineering at the Balkans often comes throughout European
ideological models, then it becomes clear that the anti-multiculturalism in Europe
today has negative resonances over the multicultural models at the Balkans. It is
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unnatural to propagate models of multiculturalism at the Balkans and to claim at
home that the model of multiculturalism is dead. The small Balkan states need a
strong support in adopting the criteria of the democratic model of society. They
need even more support for the development of multiculturalism, especially that
our societies have just begun to walk the path of democracy. Bosnia and Macedonia
have many common historical features as well as a need for models of coexistence
among different cultures and religions. The political unity of the Balkans, mostly
in Macedonia and Bosnia, cannot be developed without respect for the cultural
pluralism and associated building by all groups in these young political nations that
are painstakingly trying to claim their place under the European sun.
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Abstract

Several centuries of the presence of the Ottoman culture in the region of Macedonia reflects
on the musical culture of the local population especially on the members of the Turkish
community. The continuity of the Ottoman music is evident in: musical repertoire, music
instruments and the traditional ceremonies. However, as a result of the characteristics that
constitute modern day living, musical tradition of the Turkish population is experiencing
certain transformations in the past few decades. Therefore, in this text we are referring to
the level of the presence of continuity and the changes that occurred in all the spheres of
the Turkish musical culture today. The modifications are especially present in the secular
(urban and rural) music and they are manifested through: reduced use of the traditional
instruments, use of electronic musical instruments (synthesizer), modifications in the tonal
structure of the musical works, narrowing of the musical repertoire, integration of imported
repertoire and changes of the texts of the traditional songs. The continuity of tradition
is more consistent in the spiritual music in the ritual services in the mosques, while in
the dervish tradition, narrowing of the musical repertoire and integrating of the secular
melodies in the spiritual ceremonies is evident. The occurred modifications in the musical
culture of the Turkish population in Macedonia are the result of the mass migration of the
population in the 50-60s, reducing in that way the musical potential, and also the reflections
of the globalization that is increasingly entering even in the most subtle segments of the
modern day living.

Key words: musical culture, Ottoman music, continuity of the tradition, musical instruments.
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INTRODUCTION

Several centuries of presence of the Ottoman culture in this region reflects
on the musical culture of the local population, especially the Turkish community
living in Macedonia. With all its specifics it may be considered as a continuity of
the Ottoman musical culture and tradition. The continuity is evident in almost all
the segments of musical culture: musical genres, musical forms, musical system,
musical instruments, repertoire and interpretation.

However, undisputed is the fact that after the Balkan wars, musical tradition
of the Turkish population in these regions acquires a different idiom, which is
a result of the process of acculturation, mutual mixing of the cultures living in
these geographical areas, as well as of the globalization. All these factors lead to
certain modifications in almost all of the components of the musical culture of this
population and in that way it gets its own physiognomy and own idiom by which it
differs from the native musical culture.

Sinceitis a very broad topic, in this text we decided to represent the characteristics
of musical culture of the Turkish population in Macedonia in the form in which it
exists today with emphasis on the changes that are obvious in the last few years.

We carried out the operationalization of the goal set through collecting data using
several instruments: field research in the rural and the urban settlements, recorded video
and audio material from different time periods of everyday and festive events, as well
as the interviews with representatives of all the segments of the subject of our interest.

1. MUSICAL GENRES IN THE TURKISH MUSICAL CULTURE IN
MACEDONIA

When talking about the musical culture of the Turkish community in the
Republic of Macedonia, it indicates the presence of two musical branches both in
the past and in the modern music milieu. They are: secular and spiritual music.

1.1. Secular music

Secular music is consisted of: the urban and the rural music. These are two
genres that differ from one another in many ways. In addition to the difference
in instruments, the urban and the rural music differ regarding the forms, tonal
structure, as well as the contents of the musical works.

The urban music in the Ottoman period represented the extended form of the
court music. According to some modern Turkish musicologists, many of these
songs represent works of eminent musicians who remained anonymous. This is
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confirmed on the basis on the fact that they represent works of the classical school,
and at the same time they are treated as the brightest repertoire in the field of the
secular music.

This repertoire, that in the musical tradition of the Turkish population here
represents one segment of the so called Rumelian music, usually contains lyrical
songs with bright and cheerful spirit and has its own idiom.

In addition to the inherited repertoire from the Ottoman culture, the repertoire
of the modern Turkish urban music here contains musical works that are product of
the contemporary local composers from the Turkish population.

As a result of the isolation from the frequent urban areas, the rural music
tradition is characterized by greater authenticity. The repertoire of this genre is
experiencing more regional variants, which primarily relate to the instruments, as
well as the dialect and the content of the texts of the songs.

From the field research we concluded that this repertoire contains two types
of musical works: a) autochthonous — created as an inspiration from certain local
events and b) songs that are present even in the geographically distant regions, as
for example, South Eastern parts of Turkey.

1.2. Spiritual music

Depending on the place where liturgical ceremony is being held, there are two
types of spiritual music: the music in mosques and the music in tekkes (mystical
music).

The music in mosques doesn’t include use of the instruments, i.e., it is performed
a capella, while the ceremony consists of a standard repertoire arising from the
spiritual conventions and the spiritual ceremony. The music in this spiritual form
has a functional role and it is used in the ceremonies at the mosques.

By contrast, the music in tekkes surpasses the role of its function, and in that
way becomes a means of direct communication with the Almighty. Many musical
instruments are used in the liturgical ceremonies, as well as a wider range of musical
forms. Despite the fact that the orthodox Islamic tradition shows certain intolerance
towards the instrumental music, it is the musical activity in the tekkes since the
time of the Ottoman state that has a great contribution to the music through the
creation of spiritual musical repertoire. The tekke has had a major musical role
in the cultural life of the large cities. These institutions served as places where
eminent musicians gathered, even the members of other religions, where they led
discussions about music and at the same time listened to music. Therefore, almost
all the most important composers were at the same time authors of the secular and
the spiritual music. Hence, if the court was an official musical institution, the tekke
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could be called a civil association that had an exceptional role in the diffusion of
musical knowledge and the transmitting of musical experience from generation to
generation. Very often, these institutions were considered as city conservatoriums
where musical tradition was disseminated.

In Macedonia, unlike the 40s when there were 72 (according to Ulema-
Medzlis of Skopje), today only five tekkes are active, where ritual ceremonies
of the dervish orders Rifai, Sadi (branch of the Rifai), Bektashi, Halveti and
Melami are practiced. By regular practicing of the spiritual ceremonies or forming
of several spiritual musical ensembles, these tekkes have a large contribution in
maintaining the continuity of the spiritual music tradition that originates from XII
— XIII century.

2. MODIFICATIONS IN THE MUSICAL TRADITION

Over the past few decades, significant changes occurred in the musical
tradition of the Turkish population in Macedonia, which over the last two
decades have taken more intensive swing. According to our perceptions, these
modifications occur as a result of the social-political situation, the process of
acculturation, as well as the process of globalization. Although these changes
are present in all the music genres, they are most significant in the urban part of
the secular music.

The changes that we have tracked during the field research of the musical tradition
in both spheres of the secular music are related to the following segments: reduced
use of the traditional instruments, usage of the electronic musical instruments
(synthesizer), modifications in the tonal structure of musical works, narrowing of
the musical repertoire and integrating of the import repertoire.

The modification which is most significant in the musical culture of the Turkish
population relates to the musical instrumentarium. The traditional instruments
(kanon-zither, tarabuka-hourglass drum, ut-lute, saz, nei-flute, dajre-tambourine
etc.) that were present in the chalgia orchestras in the urban music up to the 60s,
today represent a real rarity.

Musical instruments characteristic of the rural tradition (tapan-cylinder drum
and the zurna-double reed horn) are used today in a very small part of the rural
settlements, mainly in the villages of Western Macedonia.

Generally, musical instrumentarium at both fields of the secular music is
based on using of the contemporary electronic instruments —the synthesizer. This
situation is a result of several factors: sound possibilities of the instrument that
enables getting of all the sound colors and imitation of the traditional instruments,
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as well as the economic viability of the possibility to replace whole orchestra with
an individual person.

The use of synthesizer causes changes not only in the sound colors, but also
in the melodic structure of the makams, typical for the Turkish music, because of
inability to interpret the micro-intervals on the well-tempered instrument.

The autochthonous musical repertoire in the filed of the secular music known
as Rumelian is narrowed today in Macedonia to a less than two hundred musical
works. The narrowing of the repertoire represents long-lasting process which is
a result of several factors. As the primary, we would like to mention the fact that
this repertoire is transmitted by oral tradition. But, in the global changes that are
reflected in each segment of everyday life, especially through the increased use
of technology (satellite transmitters, computers etc.) the possibilities of importing
of musical cultures from other regions are increased. In that way, the consuming
of the musical repertoire from the native Turkish culture and from the Western
provenance (Anglo-Saxon music) is increased. At the same time, the influence of
the music of the dominant culture in the state that is increasingly represented in
the repertoire content is inevitable, especially among the younger generation. As a
result of all this, the presence of the autochthonous repertoire at the public media
is decreasing intensively (radio-television shows), of the public performances, as
well as the traditional ceremonies and festivities (circumcisions and weddings etc.)

The changes in the sphere of the spiritual music are related to the musical tradition
in the tekkes. Generally, in the five tekkes that are active in Macedonia, narrowing
of the repertoire of the musical works that are used in the spiritual ceremonies is
noticed. The number of musical forms that mainly consists of ilahi, gazels and
kasides, whose number at the beginnings of the last century was up to two hundred,
is now reduced to several tens. In addition to this, the use of the authentic language
in the musical forms that are from other ethnic communities is increased among the
members of the dervish orders. That kind of example is noticed especially in the
sadic tekke “Vefa Baba” from Skopje, where in recent decades the Roma language
is integrated in the spiritual compositions.

The other change that we have noticed in this tekke in which at the spiritual
ceremonies special attention is paid to the musical performance, is in the use of
the musical instruments. Unlike in the past, when in the musical tradition of this
dervish order only the percussion instruments were used traditionally (def, kudum
and cylindric drums), from the beginning of this decade during the holiday zikrs
(Bayram and Ashura), various melodic instruments were integrated there too, like
for example, clarinet, saz, and even the synthesizer.

Also, as an interesting phenomenon in this tekke, we emphasize the integration
of melodies of the secular music that are combined with spiritual texts (Islam
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and Leskova 2011). This phenomenon can also be treated as a part of the wider
segmentation of the musical genres in the secular music as a result of the
globalization of the musical culture (Taylor 2001:119).

CONCLUSION

As a conclusion, we can say that the musical tradition of the Turkish population
in Macedonia represents continuity of the Ottoman musical tradition that is
experiencing modifications in the last decades. This is the result of significant
migration of the Turkish population- especially in the 50s as a consequence of the
social-political situation at that time. In that way the active musical potential is
markedly narrowed (vocal and instrumental performers) as a source of the future
dissemination of this musical tradition.

However, today it exists in all its genres and forms, with bigger or smaller
modifications and transformations. As a result of that, it acquires its own image and
idiom by which it differs from the native culture. In this state of the musical culture
of the Turkish population in the Republic of Macedonia, the most important musical
nucleuses that have the most significant role in preserving and conserving of this
musical genre are the institutional and the non-institutional forms of education. Of
the institutional forms, we will mention the schools, especially the only independent
school in Turkish language “Tefejuz” in Skopje. Musical education in this school
takes place by studying and playing the traditional musical instruments, of which
saz is mostly used.

At the non-institutional forms of education, cultural-artistic societies where
the musical activities are taking place have the main role. Studying the traditional
instruments is enabled there, with the autochthonous repertoire, as well as studying
of some folk dances. Through the public performances of both forms of education,
preserving and dissemination is enabled, and in that way the continuity of the
musical tradition in this environment.
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HE®OPMAJIHU MPE’KHU BO MAKEJOHHNJA:
BJIMJAHUE U AKTUBHOCT

AmncTpakT

JlemokpartujaTa e MocTojaHo Oapame pPelIeHne Kako Ja ¢e KOHTPOJIHMpa MOKTa Ha BJacTa,
OZIHOCHO KaKo Jla ce apTHKYJIHpa H e()eKTyrupa rparaHCKOTO OIMIITECTBO. Pemennero e Bo
YTBpAYBame IIPaBHIa U MHCTUTYLIMH, KO [IPETCTaByBaaT rapaHiiyja 3a eAHAKBUTE [IpaBa Ha
rparanute. JleMoKpaTu3almjara, 0COOCHO BO IMMOCT-KOMYHHUCTHUYKUTE JIPJKaBHU, CE COOTyBa
CO OTPOMEH TpPEAM3BHK Kora Tpeba na ro pedopMmupa MEHTAIHUTETOT, CEKOjIHEBHOTO
OIHECYBame, IIOJNHMTHYKAaTa KynTypa. VcrpaxyBameTo Ha He)OpPMalHUTE ONHOCH H
MPEXH He € caMo npudakame Ha TAKBUOT NPEAN3BUK, TYKY € U MHAUKATOp 32 HUBOTO Ha
JOCTUTHaTara ieMokpatrja. OTTyKa, HIeHTPAIHOTO IIpallamke Koe Ce II0CTaByBa e: 10 KaJie ¢
neMokparu3aijara Bo Makenonuja? OaroBopoT Ha OBa PaIIamke Ce TEMETH BP3 OATOBOPHUTE
Ha penua mpamama kako mTo ce: (1) Hamm medopmanauTe Mpexkn Bo Makenonuja ce
BIMjaTeTHN W KaJie € HUBHOTO BiHMjaHue Hajromemo? (2) Hamm HedopMamHUTE MpPExH
ce MoBeke KOPHUCHU WM MOBEKE INITETHH 32 OIMITECTBOTO W AW THE ja TMOTTUKHYBaaT
kopymmjara? (3) Jamu mocTon MONMUTHYKA BOJIja 1a C€ HaMaJld HETaTUBHOTO BIHjaHHUE Ha
He(hOpMaTHUTE MpPEXKH?

Knyunu noumu: nedopmainn oxHocu, HeOpMaTHU MPEXH, BIMjaHHE HA HEPOPMaITHUTE
MpEeXH

* IIpenuMuHapHa Bepsuja Off CTPaXXyBadKuUTe pe3yaTaTy e objaeHa Bo ITomiTiraka Mucia, 6p. 30/2010
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Abstract

The democracy is a continuous looking for a solution how to control the power of the
state, actually how to articulate and provide workable civil society. The solution is in
establishing rules and institutions, which will guarantee the equal rights of the citizens.
Democratization, especially in the post-communist countries is facing enormous challenge
in reforming mentality, everyday behavior and political culture. The researching of informal
relations and networks is not only acceptance of such challenge, but also is an indicator of
the level of established democracy. Hence, the central question that rises up is what the level
of democracy in Macedonia is? The answer to this question is based on the answers of the
list of questions like: (1) whether informal networks in Macedonia are influential and in
what sphere their influence is the biggest? (2) Whether informal networks are more useful
or more harmful for the society and do they facilitate corruption; (3) is there a political will
to reduce the negative influence of informal networks?

Key words: infromal relations, informal networks, influence of informal networks
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BOBE/Jl

CoBpeMEeHOTO NOMMamke Ha JeMOKpaTHjaTa W HEJ3MHHUOT pa3Boj ja Harjacysa
HEj3WHaTa JBOCTpaHa IM0jaBHOCT.” JIBOCTpaHOCTa TH HWACHTH()HKYBa JBETE
OCHOBHM HHM3HM Mpallama 3a KOM JeMOKparujara ro Oapa oaroBopor. On exHa
cTpaHa, ce Oapaar perieHdja 3a peopMUpame, CKPOTYBamkbe U KOHTPOJIHPAkE Ha
MOKTa Ha BIIACTa, a O]l Ipyra CTpaHa, ce 0apaar pelreHuja 3a IpecTpyKTynpame, 3a
apTUKyJaupame 1 epekTynpame Ha TparaHCKOTO OMIITECTBO. BakBaTta ABOCTpaHOCT
MMpeTIrocTaByBa HOCTOjaHa JVMHaAMUKa Ha I'PaHUOWTEC Ha JpKaBaTra U HAa 'PAHULIUTC
Ha rpafaHCKOTO OIIITECTBO.

BeymHocT, cute ,,IpuKa3Hy 3a JIeMOKpaTHjara’ ce MpUKa3HU 3a MpaBujia KOu
co3/1aBaaT MHCTUTYIINH, KOH ja 00e30e/myBaar eqHaKBOCTa Ha rparannTe. Baksara
€THAKBOCT ordaka penuiia mpaBuia, rpaBa U 00BPCKH, Mpen C¢, MOTUTHIKH, HO
W COIMjATHU M €KOHOMCKH. BakBuTe npaBa v 0OBPCKM MMaar 3acHHYKA Iell: Jia
OBO3MOXKAT TparaHuTe Ja TH KOHTPOJIUPAaT OHWUE KOU T'M JOHECyBaaT OJUTyKHTE —
eIIUTHTE, ONHOCHO I'paraHuTe Ja MOXAaT Ja TW apTHKYJIUpaar U Ja TH 33J0BOJAaT
cBouTe MOTpeOu 1 nHTepecH. BoeqHo, oBue npasa u 0OBPCKH, TH IPaBaT OATOBOPHU
Y OHUWE KOU TY JIOHECYBAaT OJIITYKUTE — €ITUTHTE, BO IPETCTABYBAETO HA TparaHuTe.

KamanuTteToT Ha JEMOKpaTcKUTE MPOLECH 3aBUCH Off WHCTUTYIMUTE WU Off
MpaBujaTa cropea KoM HHCTHUTYyIHUTe (QyHKIMOHHMpaar, HO M Kora ce umaar
HajmoOpUTe MHCTHTYIMW W TpaBWia, THE CElMaKk He ce JOBOJIHA TapaHluja 3a
HeTpeyeH JeMOKpaTCKu pa3Boj. BeymHoct, pedopmure wim eMoKpaTu3anmjara
BO NIOCT-KOMYHUCTHYKHTE JPKaBU MOKa)XXyBaaT OpOjHHM NMPUMEpPU HA OTPaHUYCH
ycmex, 3aroa INTO WM C€ TPEeBUAyBa, WIM CE€ HUTHOpHpa MEHTAIHUTETOT,
CEKOjTHEBHOTO OJIHECYBarme, HE CaMO Ha OHHE KOW T'M JOHECyBaaT OIIYKHTE,
OAHOCHO YyIIpaByBaaT CO HWHCTUTYHUHUTC, TYKY H Ha FpafaHPITe BOOIIIITO.
[MapanenHo Ha mpaBuiaTa co KoM ce popMaIu3upaar oJHOCUTE, IOCTOjaT peaAnLa
He(OopMaTHI OJHOCH KOU MOJKAT 12 OUIaT MOTTHK, HO MOKAT Ja OMIaT  CONTUpaUKa,
BO CO3[IaBak-ETO Ha ,3penara jgeMokparuja™. IlpomeHara Ha mpaBmiarta ¥ Ha
WHCTUTYIIUUTE € MTOJIECHUOT e ON padoTaTa, a JaJeKy IMOTEIIKO € MEHYBambeTO
Ha MCHTAJHMTETOT, MCHYBAaETO HA OJHECYBAaWETO, KOU Ce, MpeJl c€, MOCIenIa
Ha OJIpe/ieHa ,,KylTypa Ha HeQOpMalIHO OJHECyBame', pe3yiTar Ha OJpeicHa
MOJUTHYKA KyITypa. Bo 0BOj KOHTEKCT, BOOOMYAaCHO TpEOoBIaayBa CTaBOT JieKa
MaJIKy ce 3Hae 3a (QaKTHYKOTO (PYHKLIHMOHUPAE HA MHCTUTYLIMUTE, BO YCIOBU Ha
M3IIOKEHOCT Ha HedOopMaTHH MPEXH B OJHOCH. TOKMY 3aToa, UCTPAKyBaHETO
Ha HeOpMATHATE OJHOCH M MPEXH MPETCTaByBa BOHPEAHO TOJIEM TPEAU3BUK.
HcToBpeMeHo, TakBHOT MPEAN3BUK ja HAAMHUHYBA ,,aKaJeMcKaTa JbyOOImHUTHOCT
3a QYHKIMOHUPAKHETO HA HHCTUTYLIUUTE U MPETCTaByBa CEPUO3EH MHAMKATOP 32
HUBOTO Ha JIEMOKpaTu3aluja.

5) 3a oBa mogeranHo Bo [lejsun Xemna, Moznenn Ha fieMokparnja, (Ckomje: AkegeMcku 1evar, 2008),
351
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KATEI'OPUJAJIEH ATTAPAT U NCTPAXKYBAUKA METO/1OJIOT'MJA

[Ipucranor xoH HedoOpMaTHUTE MPAKTUKA WIH He(HOPMaITHUTE OIHOCH,
KOHIICTIIUCKO-aHATUTHYKH, BO paMKH Ha [IpoekTot®, moararie o/ 1ehUHUPAHETO
Ha JIBa OCHOBHM IOMMA: ,,KOHTAKTH U ,,HE(OpMATHU MPEKH , KAKO U O]
MpeU3uPamkeTO Ha HUBHHUTE MeryceOHM pa3inuku. [lomMmoT ,,KOHTakT* Oerre
neduHUpaH Kako ,JIMIe KOe caka W € BO MOXHOCT Jia moMoTHe™. Bo KOHTaKT-
OJTHOCOT ce pabOTH 32 PELUIIPOLIUTET, 1a JOOMEHAaTa yClIyra ce BO3Bpaka co ClIMuHa
yciyra, Kako rapaHifja Jieka KOHTaKTOT OCTaHyBa aKTMBEH W JIeKa BO WIHMHA
MOXXe TOBTOPHO Ja ce mobapa u ga ce mobue ycmyra. [lommor ,,HedopmarHa
Mpexa“ (moHartamy Bo TekctoB HOM) Oeme aedmHupan kako ,,HehopMaleH KpyT
Ha JIUIa, KOU C€ BO MOXKHOCT ¥ CaKaaT Ja CH IIOMOTHAT eHH Ha Apyru’. Jlyreto
KOHM Cc€ IMOBP3aHH BO He(opMalHa Mpeka, IMaaT KOPUCT OJ] Toa LITO M ImpuIaraar
Ha Mpexara W, OTTyKa, IMaaT MHTepec Ja ja OfpKyBaaT Mpekara. BceymrHoct,
ITOCTOM YYBCTBO Ha OOBPCKa KOH JIPYTHTE Jyre Off Mpexkara, a MOBEeKeKPaTHOTO
MIPOIYIITakEe J1a Ce JejCTBYBAa BO COINIACHOCT CO JKEJIOUTE Ha JAPYTUTE JIMIA O]l
MpesKaTa, MOXKe J1a I0Be/Ie A0 OTylyBame WK OT(plamke O MpeKara.

Baka nedwnmpann, KIy9HUTE TIOMMH HE ce€ MEryceOHO HCKIYyYHBH:
KOHTAaKTOT MOXE Ja Owme Jen of emHa WM ToBeke HepopMaHH MPEXKH, a
BOE/HO, JIyI'€TO TOBp3aHH BO Mpexa, MOXKar Ja 0apaaTr MOMOII OJi KOHTAKT KOj
€ HaJBOP O]l MpeKaTa, 3Hauu THEe ce HajononHyBaar. Ox Ipyra cTpaHa, HHBHOTO
pa3HKyBame € MPAKTUIHO MOTPEOHO: KOHTAKTHTE HAjuecTo (PyHKIIMOHHMpaar Ha
,»BKITy9H — UCKIIyYH OCHOBA', KAKO KOHKPETHO pEIIeHHE 3a aKTyeJeH mpobiem; a
HeopMaTHUTE MPEXU Ce eACH BUJI BpCKa MeTy JIyT'e KO CITOJIeTyBaaT 3aeTHIIKH,
MOJONTOTPAjHU, UHTEPECH.

[ToTpeOHO € TOMMameTo Ha pa3IMKUTE MEry KOHTaKkTHTe W HedopMmalHuTe
MpPEXHU Jla C€ MOTEHIHpPa M O] aCHeKT Ha OMIITeCTBEHHOT Kamutaj. KoHTakToT,
MaKo MMa TMPHUCTAN JI0 PEIHila €KOHOMCKH W/WIIM TOJUTHYKU CPEJCTBA, CEMak,
MpeTCTaByBa cCaMO MOKHA W BIIMjaTelIHA UHIMBHUIYA, T0/IeKa HepopMaHaTa Mpexa
ce TeMeJIH Bp3 CPE/ICTBATA CO KO pacroiaraar CUTe JINIa KO ce TIOBP3aHH BO Hea,
IITO €, CEKAKO, roJieMa MPEHOCT.

[IpoekToT wWMarie HeyTpajeH NpUCTAll KOH TMOMMOT HehOpMalHU OIIHOCH,
OJTHOCHO KOH KOHTaKTUTE U He(hOpMAITHUTE MPEXH, HE TIPOTIACYBajKHU I'M OJJHAITPE]]
3a TIO3UTHBHU WIJIM HETaTWBHU. BCYIIHOCT, MO3UTHBHATA MM HETaTUBHATA OLIeHA 32
BaKBara OIIITECTBEHA IPAKTHUKA 3aBUCH O] HAYMHOT Ha KOj C€ KOPUCTAT 1 OJT LIEITUTE
3a Kot ce ynorpeOyBaar. Tre He ce HEeIETUTUMHHY WIIH HEJIErajlHH| KoTa Ce €/IeH BH/

6) IIpoexToT IOZ HACNIOB ,,]I0CTKOHMIMKTHA PeKOHCTPYKIINja, He)OPMATHY IIPAKTUKY U
KOpYyIIMja: cmy4dajoT Ha BocHa u Xeprierosuna, Maxenonnja 1 Cp6uja“ 2006-2010 ropusa, 6emre
KOODPJIMHMPAH Off HOPBEIIKMOT VIHCTUTYT 3a yp6aHU ¥ peTMOHaTHN MCTPaXKyBamba, a berre
¢duHaHCcupaH of CoBeTOT 3a NCTpaKyBame Ha Hoppemka. ABTOP Ha KOHIIETIIVICKOTO OCMUCTTYBatbhe
u pakoBoguTen Ha IIpoexTor, Bo cute Tpu 3emju, e a-p. Ace bepur Ipogenany, a co peanusannjara
Ha I[IpoexTtoT Bo Pemry6rmika MakejoHuja pakoBojiellle aBTOPOT Ha TEKCTOB.
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MOMOIITHO CPEJICTBO 3a Jia ce JoOue HEelllTo, Ha IITO Ce UMa MPaBO CIIOpe]] 3aKOH, Ha
MpUMep, jaBHO JI0CTaIHa HH(OPMAaIlFja WK IIOMOIII O] HeKoja jaBHa ciryk0a. [Ipexy
HedopMaTHUTE MPEXKH, 0COOCHO OHME KOH TOBP3yBaaT KB (HKYBaHH JIMLIA O/T UCTA
WK CIIMYHU npodecuu, MoXKe Jia ce yHAIpeau JoBepOara Bo MpoQeCHOHATU3MOT
n uHctuTynuure. Ho, of npyra crpaHa, 1 KOHTaKTUTE W MPEKUTE MOXKaT Jia ouzjar
KOPUCTEHH Ha IIPUKPUEH HAYHMH M 32 MPUKPUEHH IEJH, a ce 00e30ea1 pHUCTan 10
pecypcH 3a KoM, BCYLTHOCT, U Ce HeMa MPaBO MM OBJIACTYBAE, IITO Pe3yJITHpa CO
IMPOMOBHUPAKLEC U peaIM3Uparbe Ha HECJICTUTUMHU MHTEPECHU HAa HEJICTAJICH HAYWH U
ITO ja ,,0TBOpa Bparara‘ 3a KOpyIujaTa.

BakBOTO KOHIIETIIIMCKO-IONMHO OCMHUCIYBambe HAa MCTPAKYBAadKHOT MOT)AT,
NpeTcTaByBa HOB MPHUCTAIl BO MCTPAKYBAmbETO Ha HE(POPMATHHTE NMPAKTHKH U
mpexu.” McTpakyBadkuoT uHTepec Ha [IpoekToT He Oerire (oKycHupaH KOH OfiIeIeH
CJIlydaj U HErOBO EMITMPUCKO MalUpame, TYKYy HHTEPEcOT Oelle COoCpeloTOYeH
NPBEHCTBEHO KOH HAYMHUTE HAa KOM KOHTAKTHTE U HE(OPMATTHUTE MPEIKH CE aKTUBHI
BO ONIITETCTBOTO '€HEPAITHO, @ M BO HEKOH OJICTHHU CHEpH, O] KaJie, BCYIIHOCT,
Oea uHTEepBjynpanuTe auna. [loHaTamy, HCTpaKyBamk-ETO MMAILIE 3a LeJI A3 YTBPIU
KOJIKY He(OpMaJHUTE OAHOCH C€ BOOOMYAEHH, 0COOCHO HAcHpoTH (opmamHuTe
OIHOCH; M, CEKaKo, 0] 0COOCHO 3Ha4eme Oelle yTBPAyBameTO Ha HETaTHBHUTE
aCreKTH Ha He(QOpMaJHUTE NPAKTUKU, HUBHUOT OJHOC KOH Kopymujara.®

7) BoobuaeHo, HedopManHITe MPEXH Ce MCTPAXKYBaHN IPEKy MeTOJaTa ,CTyA1ja Ha CIIy4aj

BO KOHKPETHU MHCTUTYLIVM ¥ IIPEKy BPCKUTe Mel'y yfeTo Bo Tne MHCTUTynmu. Hajuecrto ce
paboTu 3a CTOMAHCKM TIPETIPHjaTHja, a Le/ITa € Ia Ce yHanpenn epuKacHOCTa, Ha pyuMep: Mark

J. Garmaise and Tobias J. Moskowitz. ,,Informal Financial Networks: Theory and Evidence®, The
Review of Financial Studies, Winter 2003, vol. 16, no. 4, pp. 1007-4; HO, CTO TaKa, UMa IPUMEPU
KOTa TeopHujaTa Ha MPeXI ce TeMe/IM BP3 UCTPaKyBarba Ha HeOPMaTHUTE OJHOCU Ha IIOTINTIYKO
HUBO, Kako Ha mpumep: Luis Moreno Ocampo, ,,Corruption and Democracy. The Peruvian

Case of Montesinos.*, 2003, Heo6jaBeH TPy, OgHeCeH Ha 11. MefyHapopjHa aHTUKOPYIIIIMCKa
koHpepeHnuja Bo Ceyl, Kajie ce IpeTCTaBeH) BPCKUTE Mel'y HOpaHeIHNOT IpeTceparesn Ha Ilepy,
QynmMopy, MpeTCTaBHUIINTE HA MEIMYMNTE U IPETCTABHUIINTE Ha [Ie/IOBHNUTE NHTepecy. Baksure
JCTpa)KyBamba faBaaT IPIINYHO AeTaIn3MpaHa C/IMKa 3a KOHKpeTHa HehopMaHa MpeXXa, HO He
ycHeBaaT MpexaTta n HejSI/IHI/ITe AKTVIBHOCTU Jja I'Ml CTaBaT BO IOIIVPOK KOHTEKCT.

8) Ox METOOIOMIK) aCTIeKT BaJKHO € Jla Ce HAIIaCH JeKa MOaTOINTE 32 BAKBUTE HCTPAXKYBAUKH
1enH ce 00e30e1eHH PeKy KBATMTaTUBHU U KBAHTUTATUBHH HCTPaKyBaukyu MeToaHu. Bo pamkn

Ha KBaJIUTaTHBHOTO MCcTpaxyBawwe Bo 2007 roauHa Oea HanpaBeHH 135 npoyiaboueHn HHTEPB)jya,
10 15 mpeTCcTaBHUIM Off O/IAENIEH CETMEHT Ha eIuTara. [[puMepoKoT I MOKpHBaIIe CICIHUBE
CerMeHTH Ha enurara Bo Makenonuja: (1) nu3dpanu npercTaBHULY; (2) MAPTHCKO-TIOIUTHYKI
NPETCTaBHUIN: HMEHYBaHHU BUCOKH (DYHKIIMOHEPHU BO Jp)KaBHATa a]MUHHCTPALHja HIH BO
MOJIUTUYKUTE MapTHH; (3) paKBOAHU JINIIA O HEBJIAJHMHU OPTaHU3alUH, TIPH MTO Oea BKIyueHU

U CTPAHCKH HEBJIAAWHHU OpPraHu3aliy Wik (GOHJALNK CO CBOHU KaHIenapun Bo Makenonuja; (4)
COICTBEHHUIIN U YPEIHHIM BO MEANYMH; (5) pakOBOIHM JINIIA BO JOMAIIHH IpeTnpujatuja; (6)
PaKOBOAHY JINIA BO CTPAHCKH MPETIIpUjaTHja; (7) pakoBOIHM CIy>KOCHUIIN KOM CE OJITOBOPHU 32
jaBHM HabaBky; (8) cyanu u o6BuHUTENH; (9) PAKOBOJHH JIMIA BO CTPAHCKK OPraHU3alM1, aKTUBHU
BO IOCT-KOH()IMKTHA PEKOHCTPYKIHja. Baka cerMeHTHpaHHOT IpUMepoK Oelre CTPyKTypUpaH Ha
TpH HUBOA: HAIMOHAIHO HUBO, HUBO Ha INIABEH IpaJl ¥ HUBO HA KOHQIMKTHO mozpadje - Teroso.
CobuparmeTo Ha MOAATOLH [IPeKy KBaHTUTATHBHA MocTanka Oemre HanpaseHo Bo 2008/2009 roauna,
CO aHKeTHpame Ha KBOTEH NpuMepok o1 600 IpeTCTaBHUIM Ha eNHUTara Ha [eJlaTa TepUTopHja Ha
Perry6nmka MakeoHmja, CIIOpe]] PETXOAHO TTOCOUYCHUTE CETMEHTH, HO 0€3 rpymnara pakoBOJHH
JIMIA BO CTPAHCKH OPTaHU3aIHN.
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CrieficTBEHO, CO O[] Ha Baka IOCTABEHHUTE 3aJadd M METOJOJIONIKA
3aCHOBAHOCT, [IpOEKTOT € COCTABEH OJ1 JIBE €THAKBO BAKHM KOMIIOHCHTH: aKaJICMCKa
u nonutryka.’ IMeHo, mogarorute 06e30eneHn Bo paMKuTe Ha [IpoekToT, o/ eaHa
CTpaHa ke Moxe Jja OuIaT 0CHOBA 32 HAYYHO 3aCHOBAHU aHAJIM3H HA HCTPaYKyBaHAaTa
MojaBa, HO, UCTO TaKa, K& CIY)KAaT U KaKo PElenTypa 3a Peauila MOJUTHYKH, I1a
U mpodeCHOHATHN aKTHBHOCTH, 0COOEHO BO c(epara Ha AHTHKOPYMIIUCKUTE
MOAUTHKHU'® ¥ yHAIIPEAyBambETO Ha JOOPOTO BIIaIeCbE.

Ogaa craruja, ce QOKycUpa Bp3 PENATUBHO Mall, HO BOHPEIHO BaXKEH JICNT O]
KBaJUTATHBHHOT JIEJT OJ HCTpaKyBareTo.!! IMeHo, el HH ¢ Ja TH TPETCTaBUMe
CTaBOBHTE Ha COTOBOPHHUIMTE U HUBHATA apryMEHTAIlNja, BO BPCKa CO BIMjaHUETO
u aktuBHOCTa Ha HOM BO 3eMjaBa, KaKko U OIICHUTE 38 KOPUCHOCTA WJIH IIITETHOCTA
onq H®M, 3a Toa jnayiv ja MOTTUKHYBAaaT KOpYIIMjaTa, Kako W OLEHHUTe 3a (He)
MTOCTOEHH-ETO Ha TIOJTUTHYKATA BOJIja [Ia C€ HaMaJIk HETaTHUBHOTO BiujaHue Ha HOM. 2

BJIIMJAHUE HA HOM 1 CEKTOPU BO KON H®M CE HAJBJIMJATEJIHA

Hajronem nen ox oAroBOpuTe O CHTE COTOBOPHHILIM OlleHyBaaT Jeka HOM Bo
Makenonuja ce BiujaTeTHH. BakBHOT CTaB € 0COOCHO YeCT Kaj MPETCTaBHHUIIUTE OJT

9) Cexaxko, He ce paboTH 3a ABe Mel'yce6HO OAeNIeH! KOMIOHeHTH Ha [IpoeKToT, TyKy ce paboTu 3a
IBOjCTBO, 3a JIBe CTPAHIL, 3a [{Be YIOTPEOHN BPEIHOCTH Ha effleH HOB KBA/IUTET IITO IO 06e36exyBaaT
TIOfIaTOLMTE Ha VICTPa)KyBamweTo. BCYLIHOCT, locera HUENHO UCTPaKyBatbe ja HeMa MCTPaKyBaHO
BpcKara Mef'y HeOopMaTHUTE IPAKTUKA U KOPYIILIMjaTa BO JP)KaBy, BO OIIITECTBA KOM Ce I ITOCT-
KOMYHI/ICTI/I‘{KI/I n HOCT—KOH(I)III/IKTHI/I.

10) Bo oBaa cMuciia, OYETHA JIMTEPATypa CO PETHOHANICH MPEervie]] MPEeTCTaByBa HACIOBOT: M.,
Tisne, and D., Smilov, From the Ground Up Assessing the Record of Anticorruption Assistance in
Southeastern Europe, (Central European University, 2004)

11) KBanturaTnsHata 06paboTKa Ha KBa/IMTATUBHUTE TIOJATOLM € IipaBeHa co nmporpamara QSR
NUD*IST6, Bp3 ocHOBa Ha feTann3MpaHa KOJHA IMCTA CO HAZl 60 KaTeTopuy U MOJKATETOPUIL.
OcHoBHa eMHuUIIA BO 06paboTKaTa Ha KBa/IMTATUBHIUTE [IOFATOLM € OATOBOPOT MM MCKA30T

Ha COTOBOPHUKOT. BakBMOT ITpucTan Bo aHa/m3ara ycIoByBa 6pojoT Ha oaroBopu ia oupe
pasmideH (1oroseM uim nomain) ofi 6pojoT Ha COTOBOPHUIIM Off OfifieriHa rpyma (15) umm o
BKYIIHMOT 6poj coroBopHuum of cute rpymu (135). Pasnmkara, of efiHa cTpaHa, ce JO/DKYU Ha

TOA ILITO HE CUTE COTOBOPHUIIM I' OATOBOPIIIE CUTE TIpalllakba, a Off APyra CTpaHa, ce JO/DKU Ha
,IIOBEKEKPATHO KOAMpambe, Koe Ce jaByBa BO C/IyJanTe KOra OATOBOPOT HAa COTOBOPHMKOT IIOKPUBA
TIOBeKe KaTeropyi, I1a efieH MCT OfTOBOP € KOAMPaH BO coofseTeH 6poj kareropun. Tabenute ja
MpeTCTaByBaaT BaKBaTa KBaHTI/I(’pMKaqua Ha OJITOBOPUTE BO ATICOTY THI 6poj1<1/[ (N) n Bo mporeHTI
(%). Ho, cexako, KBaHTUTATUBHOTO IIPETCTaBYBalbe Ha KBa/IMTATMBHUTE MOJATOLIM CAMO IO

cebe He e JOBO/IHO U MMa IIPBEHCTBEHO MHAMKATUBHA QyHKLNMja. VIMeHO, 0AroBOpUTE Off IIOBEKe
COTOBOPHUIIM MO>KAT Ia OMaT McTy U ja 6UIaT KOUPAHNU MOJ UCTA KaTeropuja, a BCyurHoCT
apryMeHTaljaTa 3a TaKBMOT UCT CTaB Ha COTOBOPHMIIUTE MOXe fia Oujie 3HAYMTETHO pas3iyHa VI
Jla HaIJIaCyBa OfIIe/IHY acIeKTM Ha IojaBara. TOKMy 3aT0a, IPeTCTaByBalbeTO Ha KBa/IUTATUBHUTE
IIOfATOLY BO TO/IeMa Mepa Ke O1fe ,, ICTPUPAHO™ CO LIUTATH Of OATOBOPITE, CIIOPES AHA/IN3aTa Ha
COIpXKIMHA Ha IIPOfIaboueHnTe NHTEPB]ya.

12) Co oryey, Ha BakBaTa LieJl, BO CTaTljaBa KOPYCTEHNUTE MOZJATOLM Ce Off KBaTUTATUBHOTO
UCTpaXKyBaibe I Ke ce offHecyBaar camo Ha HOM, a He 1 Ha KOHTAKTUTE.
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menmymuTte 1 o HBO, Ho 1 xaj mpetcraBHnnuTe Ha crpanckute ¢pupmu. (Tadesa 1)

CoroBopHULINTE O MEANYMHUTE 00jacHyBaar JeKa IIOCTOjar ,,...JIMLA O HEKOJIKY
KOMITaHWH, KO C€ TECHO MOBP3aHM M KOW JIGjCTBYyBaaT Ha OpPraHU3MpaH HAYMH",
OOHOCHO: ,,Mako He(opManHM, THE CE€ IOBP3aHM CO BIMjATEIHU IOJIUTHUKU
NapTHX WIA CWIIHU OpPraHU3aluy U, BP3 TaKBa OCHOBA, C€ MHOTY BiaujaresHu. U
coroBopuauiute o HBO, ananutruku ja o0jacHyBaaT MoKTa, Birjanueto Ha HOM:
,--.BPCKaTa Mer'y TIOJUTHKATA U OJUTapXHjara € MelocHo HedopMaaHa, HO MHOTY
MOKHA M BIUjaresHa. ...Bo TakBuTE Mpexu ce MHBOJIBUPAHU U APYTH CTPYKTYPH,
KaKo CyAICTBOTO, IIITO I'M [TPaBH YILITE TOMOKHH. BO 0Ba ce MHBONIBUpaHH U HAjBUCOKH
HHUBOA Ha aAMUHHUCTpALjaTa, ITO € HOBTOPHO IOBP3aHO CO IOJINTHKATA, a TyKa Ce
W HEKOM MEIUYMH, KOU c€ IMOCEeIyBaHH Of BakBUTe Mpexu . [IpeTrcraBHuIMTE Ha
CTpPaHCKH NPETIpHjaTHja UMaaT CIIMYHO pazoupame 3a HOM u HUBHOTO BiinjaHHE.
,»Jla, Tue ce BivjarenHy, ...HOM um npumnaraat Ha QUHAHCUCKHA MOKHH JIyTe, KOU
CTaHaje MOKHHU CO MOTKPENa Ha MOJUTHYKUTE CTPYKTYpH, ...IPUBATH3ALMjaTa TH
co3mane oBue (PMHAHCUCKH MOKHHIIH... .

W coroBopHHULIUTE O CyACKAaTa BJACT, OJ KOU PEJaTUBHO MOPETKO ce 100MEeHU
ucKa3M 3a BiamjaTenHocta Ha HOM, cenak, 0TBOpeHO 300pyBaaT 3a BIMjaHUETO Ha
BaKBUTE MPEXH: ,,[Me Urpaar BOJACYKa yJora BO M300pOT WIM MMEHYBAmHETO Ha
ciy>xOeHnuuTe ; WK ,,[ue cekako KpenpaaTr CUTyalldd BO Ap)KaBaTa, KOM MMaar
CYIITHHCKO 3Ha4YeHe".

Jlunata oiroBOpHM 3a jaBHU HA0ABKH, KAKO U COTOBOPHUIIMTE - IPETCTABHUIIN
Ha CTPaHCKHUTE JOHATOPH, UMaaT HajMal MPOLEHTOT HAa IOTBPAHHU OATOBOPH BO
ogHoc Ha BiujaHueto Ha HOM, Ho, cenak, 1 HUBHUTE MCKa3W T'O MCTAaKHyBaatr
rOJIEMOTO BIIMjaHWE Ha MpexuTe: ,HajBmujaTenHn ce MpexuTe Cco3aaeHu
Ol OJIUTapCcHTe. ...THE AYPHU ja KOHTpOJIMpaaT apkaBara. ...3a Ja ' 3aBpIINTE
paborure, Tpeba nga crte aen on osue HDM...“ — nuue oaroBOpHO 3a jaBHU
HabaBKH; WIH ,,| e ce MHOTY BIIMjaTeNHH, ...MHOTY ce 300pyBa 3a JIoOHu rpynu‘
— COTOBOPHHK OJ1 CTPaHCKa JIOHATOpCKa opraHusanuja. BoenHo, Bo paMkuTe Ha
COTOBOPHUIIUTE OJrOBOPHU 32 jaBHM HAa0aBKH, a OCOOCHO Kaj COTOBOPHHUIIUTE
Ol JIOHATOPCKUTE OpraHu3aluM, ce 3a0elexyBa HAjroJieM IPOLEHT HCKa3u
criopen, kou HOM He ce BiujarerHu. Bo 0BOj KOHTEKCT, HHIAWKATUBHO € IITO
COTOBOPHUIIUTE OJTOBOPHH 3a jaBHW HA0ABKM WCKa3UTe oJ TUIOT: ,,He, He Ou
pEeKoJI JTeKa ce BIWjaTelHU ‘, He TH 00jacHyBaaT coO JoJaTHa apryMEHTaIuja; 3a
pas3iMKa OJ COTOBOPHHUIIMTE O]l JOHATOPCKUTE OpraHU3aliH, KO HaBelyBaar
pasIuYHU apryMeHTH 3a HeBiujaTenHocta Ha HOM: ,,...BiujaTeiHu ce OJIJICIIHU
WHAMBUIYH, HO HE MPEXUTE.*, UJIH ,,...TUE HEMAaT BIMjaHUE Jja CIIpeydaT HellTo,
WK Ja yoeaar HeKoro J1a HarmpaBy HEeITo .
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Tabena 1. /lanu HOM ce érujamennu?

Baujaren-| He ce Apyr He 3nae He no- | Bkynuo
HH Ce | BIHjaTeJl-| OAr0OBOP CTOjaT | OArOBO-
HH H®M pu
N|% | N|[%|N|%|N|[%|N/|% N
Beymno yyolgq 1| 8 | 7 | 5| 32121 140
OAroBOpH
Hs6pary 4088|161 ]6]0]o0]o0]o0 16
HpeTCTaBHI/H.[I/I
Tos. mapr. B38| 1| 7]|1]7]0|0/|0]o0 15
HpeTCTaBHI/IHI/I
Menunymu 14 |93 | 0 0 0 0 0 7 15
HBO 141931 | 7 ol oo o] o 15
CynctBo 14 | 76 1 6 6 1 6 6 18
Homarn 2079171711700 15
hupmu
Crpancin 2199001 7|0]o0]o0]o0 13
hupmu
JaBHU HAOaBKU 11 73 2 13 1 7 1 7 0 0 15
Jlonaropu M6 | 42511600010 16

Cexrop Bo k0] HOM ce HajBnmjaTenHu ce moiauTHukuTe naptuu! Baxsute
OIroOBOpHU C€ Haj‘IeCTI/I - HEIITO TOBEKe O[] €AHa YCTBpTHHA OATOBOpPU OO CUTC
ncrintanuny. (Tadesa 2)

NHnukatuBHO € mITO M30paHUTE MPETCTABHUIM, HAJUYE€CTO BO OJHOC
Ha CHUTE JIPYTH, ' TOCOYYBAaT MOJUTHYKUTE NAPTUU KAKO CEKTOP BO KOj
H®M ce HajBiamujaTeHU, NPUILTO, KAKO OCOOEHO IMPOBOKATHUBEH OU TO
MOCOYHIIE CIEAHUOB OJTOBOP: ,,...M CEEHO JIalli JeTyBaaT Kako Mo3uIluja
WM ONO3WIMja, THE T'M YyBaaT HUBHHUTE KaHAIW. TWe MMaaT TEXHHKH,
CO 1IN Jla TO COoYyBaaT HMBHOTO HE3aKOHCKH CTEKHaTto OorarctBo. U
MPETCTaBHULIUTE Off JOMAIIHUTE (UPMHU, MUCTO Taka, BOHPEAHO 4YECTO
TOKMY TOJUTHYKUTE MAPTUU TH MOCOYYBaaT Kako CEKTop Bo koj HOM
C€ HajBIIHUjaTEIHU: ,,...HA]BIU]JATCIIHU CE€ BO MOJUTHYKHUTE MAPTHUH, a THUE
BIIMjaaT Bp3 Apyrurte cyOjektu’. wiu ,,Cekako BO MOJUTUUYKUTE MapTUH,
Oounejku HedoOpMaTHUTE TPYNH UMaaT HHTEpec na Ouaar ONHMCKY [0
HHUB, 32 J1a MOXaT [0T0a Ja I'M pean3upaaT HUBHUTE COICTBEHU LEIU.
Cnau4HO oroBapaaT U COTOBOPHULIUTE OJATOBOPHU 32 jaBHU HAOABKHU: ,,...
BO MOJMTHYKHUTE MApPTHH, a MPUYMHATA € 3aTOa IITO CE€ ¢ MOXHO IPEKy
MOJUTUYKUTE IIapTHHU. ...aKO TIpyHnara HUMa MOK BO ITOJUTHYKHTE mapTuu,
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HaMepuTe Ha Trpyrnara Ke OWaaT MpUCYyTHH BO WHCTHUTYIIMHTE... HEKOW JHUIA
He(hOpMaJTHO ce CpeTHae U OJUTYYHIIe, a MOTOa TOA CaMO e TPUMEHYBA MPEKyY
MHCTUTYIIUUTE .

Co roneMo 3a0CTaHyBame 3] BOJICUKATA IMO3UIIMja HA TOJUTUYKUTE NMapTHU
Kako cektop kajne HOM ce HajBnMjaTeIHU, KAKO BTOP HAJUYECTO MOCOUYBAH CEKTOP
kajge HOM ce HajBnujaTesinu € cyAcTBOTO. [ pyrna Koja HajuecTo MOKaKyBa BakBa
KPUTUYHOCT C€ COTOBOPHHUIIUTE OJ CTPAHCKUTE MPETIPHjaTHja, MPUIITO, HE ce
JlaBaaT HEeKOM MOCEOHN 00jacHyBarba MM apryMEHTAIMH, TYKY TeHEPAITHO BAKBUTE
OLICHU CE TeMeNlaT BpP3 MOBP3aHOCTA HA CYACTBOTO CO TMOJUTHYKUATE NAPTUH WU
co apyrute cekropu kage HOM ce Bimjarensu. Micka3ure Ha COTOBOPHUIIUTE
Ol CEKTOpPOT CYACTBO MpPHBIEKYyBaaT OCOOEHO BHUMAaHHE OJi acCleKT Ha
MOCOUyBamke Ha TeXHOIOTH]jaTa Ha Biaujanne Ha HOM: ,,Axo HOM Bnnjae,
TOA TO MPaBU 0COOEHO MPEKY BiajicaykaTa MmapTHja, a BIMjaHHETO MOXKE J1a
OuJie HACOYEHO U BP3 ... CYACTBOTO, HO TOA OA¥ MOTEMKO. Cemnak, BIujaHUEeTO
MOJKE J1a C€ peaus3upa Mnpu u300p U UMeHyBamwe Ha cynuu. [Toroa Ou 6uio
JIECHO J1a C€ BJIMjae BP3 JOMAITHUTE TIPEeTIpujaTrja‘.

CreaHuTe 1Ba HAjYECTO MOCOYYBAHU CEKTOPH, BO kKou HOM ce HajBmujareHu
ce: u30paHUTe OpPraHu u nojuiujara. Panmonanu3samnujara 3a Bivjanuero Ha HOM
BO M30paHHTE OPraHu ja CJIC/N JIOTHKATA JIEKA ,,...0] TAKBUTEC OPTaHH CE€ 3aBHCH,
BO HUB C€ JOHECYBaaT OJUTYKHUTE...” — COTOBOPHUK O] JoMaliHa GUpMa; ,,...TaMy
e JoIpaHa MOKTa...“ — MPEeTCTaBHUK Ha MOoNUTHUYKa naptuja. Kora ce pabotu 3a
BiujanneTo Ha HOM Bo monmnmjara, WIyCTPaTUBEH € CICIHUOB OITOBOD: ,,...0H
ja oxOpan monuuujara, Ouaejku Temko e 0e3 copaboTka Ha monunujata. en oxn
MOJIUIIMjaTa € BO OBHE HE(hOPMAITHU MPEXKH... — COTOBOPHUK O IOMaIHa (hpupma.

CekTopu KOW C€ HajpeTKO IIOCOUyBaHH Kako Tmompadja kame HDM ce
HajBJIMjaTeIHM Cce CTpaHckuTe (upmu W goHatopure. Hekoum cOroBopHUIN
rmocovyBaa cekropu Bo kou HOM ce HajBimjaresiHd, HO THE CEKTOpH HE Oea
HaBEICHW BO IMOHYymeHara jmcta.”> Kako cexTopu, HaaBOp OJ JKCTara, BO KOU
,.B1anear HOM* 6ea mocouyBaHr 00pa3oBaHHETO, 0COOEHO BUCOKOTO 00pa30BaHHUE,
Y 37IPaBCTBEHUOT CHCTEM. BoenHO, HeKOM 01 COTOBOPHHIIMTE UCTAKHYBaar Jeka He
MOJKaT Ja M3IBOjaT HUTY €JIeH CEKTOP, 3aT0a IIITO BO CUTE CeKTopH o tuctara HOM
MMaart rojaeMo, MpecyaHoO BIMjaHUEe, & HACIIPOTH BAKBUTE OJTOBOPU, MHIUKATHBHO
€ TOa IITO HUTY €CH COTOBOPHUK OJl CEKTOPOT 32 jaBHH HA0ABKH, HE OJrOBOPHII 32
COTICTBEHHUOT ceKTop neka HOM ce HajBimjaTeHu.

13) JIucraTa Koja MM Oellle IpefjOYeHA Ha COTOBOPHUIINTE 1 Off KOja THe, BCYIIHOCT, Io O1paa
CEKTOPOT (CEKTOPUTE) BO KOj He(hOPMaTHITE MPEXU Ce HajB/IMjaTe/IHN, TU COApIKellle CTIeTHUBE
CEeKTOPU: IOIMTUYKI TAPTUY, U3OPAHU Te/a, jaBHYU HaOaBKU, CYACTBO, OMUIINjA, MEANYMMU,
HeBJIAZIVH CEKTOP, IOMANTHM IPeTIIpMjaTja, CTPAaHCKYU MPeTIpHjaTHja, MeryHapOJHM JOHATOPH.
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Tabena 2: Cexmop 60 koj HOM ce najenujamentu

waprin | opraw | Gamen | im0 | s | yn | PO | upvn| Oupun| “ropa | APYH | He smae| Biymno
N[(%|N[%|N[%|N|%|N|%|N|%|N|[%|N|%|N[%|N|%|N|%|N|% N
Bkyn.oar.| 80 |27 {30 |10 |18 | 6 |46 (16|26 | 9 (23| 8 (18| 6 [22| 8 | 5|2 |13(4 |9 |3 |2 |1 292
W36.operer. |10 (44|12 (9|0 [0 |3 (142 |91 |5[2|9|0|0|O0|O0O|1[5|1|5|]0]0 22
MM mperct. | 7 (17| 4 (11|00 |6|15|6 |15 4 |11|4 113 |8 |1 |[3]|2]|6|1|3[0]0 38
Mennymun 1(27{4 (1038|7172 (5|3 |8[3|8[4[10/0[0]|2|5|1|2]0]0O0 40
HBO 7023|3100 O |5 (17|27 |3 |10(4|13]2|7 |1 |3]|2|7|1[3]0]0 30
CyactBo 8123[(3 |97 |20(4(|12|4 (12|26 |00 (3|91 |3 (1|3[0|0]|T1]|S3 34
Hom. upmu | 11 (42| 3 (11| 2 |7 |4 |15(2 |7 (0|0 |2 |7 |2|7|0|0]O]O|1|4|0]O 27
Crp. dupmu | 11 |24 | 6 | 13[4 |9 |10(22|6 (134 |9 |1 |2 |1|2[0|0 |1l |[2]|2[4]|]0]0 46
JaB.HabGaBku | 8 (35|12 (9|0 [0 | 29|00 |3 |13[1 4|3 |13[/0|0]|2]|9|1]4|1]4 23
Jonaropu 712313 (9|2 (6 |5(|16(2|6 (3|91 |3 |4 |13{2|6|2|6|1[3|0]0 32
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AKTUBHOCT U BJIIMJAHUE HA HOM BO CEKTOPOT HA
COI'OBOPHUKOT

Ha JAUPCKTHOTO IIpaliame 3a aKTUBHOCT Ha H®M Bo CCKTOPOT HAa COTOBOPHUKOT,

JIOMUHAHTHHU CE€ OJIFT0OBOPUTE BO KOM COTOBOPHULIMTE MOTBpAyBaar nexka HOM ce
aKTUBHU BO HUBHHUOT cekTop. (Tadesna 3)

Tabena 3: [anu HOM ce axmuenu 6o cexmopom Ha ucnumaruxom?

AKTHBHH HeaxTnBHu JApyro He 3nae |Bkymnno
N % N % N % N [ % N
Brymno| o, | 66 | 38 | 27 | 7 5 3| 2 | 142
OoAroBOpH
H36pany 0 | 62| 6 | 38 ] 0 o | o | o 16
HpeTCTaBHI/H_[I/I
Tox. mapr. 7 44 7 44 2 12 0 0 16
HpeTCTaBHI/IHI/I
Menuymu 11 73 3 20 0 0 1 7 15
HBO 13 81 2 13 0 0 1 6 16
CyzcTBO 7 44 7 44 2 12 0 0 16
Homarurn 14 | 93 | 7 0 0 o | o 15
¢bupmu
Crparcka 12 | s0o | 2 13 1 7 o | o 15
¢bupmu
JaBHM HaOaBKH 9 57 5 31 1 6 1 6 16
Jonaropu 11 65 5 29 1 6 0 0 17

TakBu 0rOBOPH JaJie PEUNCH CUTE IPETCTaBHULIM OJ1 TOMALITHUTE IPETIIPHjaTH]a,
NPUIITO 00jacHyBaar JeKa MPEKy MPEXKHTE ,,...pad0THTe MOOP30 ce 3aBplIyBaar
. TH€ CE KOPHUCTAaT BO jaBHHUTE HaOaBKH, BO CYICTBOTO, BO MMHHCTEPCTBATa,
Hacekage...”.
3a pa3nuka o MPETXOAHUTE OJArOBOPH, Kajie Ha HMBO Ha CHUTE COTOBOPHHUIIU
CTpaHCKHTE TpeTnpujaTHja Oea PEeTKO MOCOYyBaHW Kako cektop kamxe HOM ce
HajakTuBHU (Buau: Tabena 2), HajroieM Jen of MPETCTABHULUTE Ha CTPAHCKHUTE
MpeTIpHjaThja OlleHyBaar Jieka BO HUBHHOT cekTop HOM ce akrusnu. [lapanenHo
Ha BaKBUTE ITIOTBPIHU OJTOBOPH, CE J1aBa U OLIEHAaTa JeKa cera HUBHAaTa aKTUBHOCT
€ HaMaJIeHa, 3aToa ILITO € CMEHETa PeryaTuBara: ,,...KBOTUTe Oea IMCTpUOynpaHu
o]l Tpyna BiMjarenHu jyfe. Tue ro JAUKTHpaa U3BO30T M YBO30T, CO JIO3BOIH 32
KBOTHUTE...“; @ W 3aroa WITO ,,...CEKTOPOT Cera € LBPCTO peryaupax...“. Hcro
Taka, COTOBOPHUIUTE HaIacyBaar JeKa HeQOpPMalHUTE TPYyMH BO CTPAHCKUTE
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npernpujaruja ce ,,...JIIOBHO OPHEHTHpaHH, ..THE C€ KOpUCTaT 3a B3acMHA
copaboTKa...“, To YKa)xXyBa JieKa, HACIPOTH HETaTUBHUTE, TIOCTOjaT ¥ MIO3UTUBHU
HCKYCTBA.

I'pyna kazne, ucTo Taka, JOMHHHAPAAT OATOBOPUTE JIeKa BO pAMKHUTE HAa CEKTOPOT
H®M ce aktuBHH, ce 1 HEBIaqUHUTE OpraHu3anui. COroBOPHUIIUTE HAracyBaar
JieKa ,,BMPEKyBameTo™ Ha HAllMOHAJIHO HJIM Mel'YHapoJHO HHBO BO paMKH Ha
HEBJIaJIWHUOT CEKTOp MMa Crenn(UYHO 3HAYCHe W MPHUPOAA, BO Cropenda co
MPEXHTE BO IPYTUTE CEKTOPU: ,,...HO, akTUBHOCTa Ha MpeXHUTE HE 3HAYH JCKa THE
CE UCTO TOJIKY BIIUjaTeIIHU WX YCIICIITHH BO peain3alijarta Ha HUBHUTE TNIAaHOBH. .. ;
a OJIIEJTHA COTOBOPHHMIIM HArllacyBaaT HETaTWBHU UCKYCTBA! ,,...[locTojar onmgensu
MpEXH KOU Ce aKTUBHH BO ceKTopoT Ha HBO ... Mpexxu Ko ce moBp3aHH co eaHa
MOJIMTHUYKA TIAPTHja B KOU CE€ aKTHBHHU BO cekTopoT Ha HBO...“.

Opn nmpyra cTpaHa, MHTEPECHO € IITO COTOBOPHUITM KO 32 COTICTBEHUOT CEKTOP
HajuecTo oneHyBaaT aeka HDOM He ce akTHBHM ce: MOJUTHYKO-TIAPTUCKHUTE
npercraBHuim.'* BakBHOT cTaB BOOOMYACHO € apryMEHTHUpPaH CO TOA ILITO BO
TTOJINTUYKATA TIapTH]ja ,,...AMa (DOPMAITHHU, a HE HE(POPMaTH OMHOCH... .

Ha nupextHOTO mpamame 3a Bnujanrne Ha HOM Bo ceKTopoT Ha COTOBOPHHUKOT,
MoBeKe 071 TIOJIOBMHA OITOBOPH OJf CHTE COTOBOPHHIIU C€ ,,[IPU3HABAYKHU ", OJJHOCHO
TO IOTBpAyBaat Birjanuetro Ha HOM, a 6pojoT Ha cripoTuBHA oaroBopu: HOM He
Ce BIIMjaTeITHH BO CEKTOPOT Ha COrOBOPHHKOT, € CAMO €Ha IEeTHHA O] BKYITHUTE
onrosopu. (Tadesa 4)

Tabena 4: Baujanue na HOM 6o cexmopom na ucnumanuxom

. He- Hema He no-
Bauja- 3 H 3 . B
rennm | B Jpyro | He 3nae | Bamjaresi- | crojar KYIHO
TeJIHHU uu HOM HDOM
N|[%|N|%|N[%|N|[%| N| % |N|[%]| N
Brymno| o, |\ 5ol 28 (20 [15(11| 3 |2 12| 9 | 2 | 1| 141
OAroBOPH
Hs6panu 9 (56| 5 (31|2]13] 0 0] 0 0|01l o0 16
HpeTCTaBHI/IL[I/I
Ion. napr. 6 (370531213 0o]o| 3 ]19]|0]o0 16
HpeTCTaBHI/IHI/I
Menymn 13|81 ]6|1|l6|1 6] 01 01]o0]o0 16
HBO {72 13{olojlofo|l 213|010 15

14) Camo f1a moTceTHMe JeKa HajroJIeM JIelT Of] CHTe HCTINTAHHIN OLICHYBaaT JeKa TOKMY BO OBOj
cexktop HOM ce najnujarenan — Tabena 2.
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CynctBo 8 1475 (292 |12 0 | O 1 6 1 6 17
Hovamn 1481|616/ 0 0] 0] 0] 0]O0 16
hupmu

Oy 915917 |4f270 00| 1|7 00| 15
hupmu

JaBumHaGaBku | 5 |33 | 5 [33 (1|7 1 7 2 13 1 7 15
Jonatopu 6 140 3 [20 (2 |13| 1 | 7 3 20 0 0 15

[IpeTcTaBHHUIIM KOW HAjYecTO TO TOTBpAyBaar BiujaHueTo Ha HDOM
BO HUBHUTE CEKTOPU CE€ COTOBOPHHUIIUTE O] JOMAIIHHUTE MpETHpujaTHja u
on memuymute. Kora ce pabotu 3a JOMalrHWTE TPETIpHjaTHja, 0COOCHO
Cce WIYCTpaTHBHHU CJICIHUBE MCKa3u: ,,...Toa e HopmanHa pabora. JlyreTto
noOupaar 3a cure paboTH. ... Ce 3aBucu o1 Toa Janu OBHE HEPOPMATHH IPYITH
paborar co e ja Hampasar IITeTa WM Ja T yHarpeaar paboTHHUTE YCIIOBH...
 ,,...JIeJTOBHHTE MpEXH, TOa ce MPEXH KoM 00e30e1yBaar MO3UINH, ... TIPHCTAI
1o napu. Kako ce kopucrar oBue mpexu? Ha npumep, uMa KOMIIaHMK KOW MMaatr
WH(OPMAIIMHK 32 CUTE Pa3InYHU BUJIOBH jaBHH HAOaBKM KO ke Ouar 00jaBeHU BO
CIICTHHTE JIBa Mecell. Bo BakBH yclioBH, MOXE J1a C€ MOATOTBUTE U 14 ja 1oduere
paborara, kora TeHAEpPOT ke Ounme oOjaBeH..“. Bo ocHOBa HeoueKyBaHO, HO
COTOBOPHHIIUTE O] MEIMYMHUTE TIOYECTO CO CBOUTE OATOBOPH CaMO T'O OTBP/yBaar
BJIMjaHUETO, a TTIOPETKO HABJIETyBaaT BO 00jacHyBame Ha HauynmHHUTE Ha kKou HOM
00e30eayBaar Biujanne Bo CeKTOpoT. TokMy 3aToa, 0cOOeHO BHUMaHHUE IPUBIIEKYBa
CJICJIHMOB MCKa3 Ha YPEITHUK OJ] €/ICH THEBEH BECHUK: ,,...BecHUIIMTE M1 MequymuTe
BO MakeqoHMja MMaaT NMPWJINYHO HE3aBHCHA ypedyBadka rmoiuTHka. Cemak, co
noanaboKa aHajaM3a ce Tiea JieKka KIy4YHa € COTIICTBEHOCTa Ha Menuymure. Taka,
OJ1 ITI€T HAaTMOHAJIHN TB KaHaJIi, TPpU CE€ BO COIICTBECHOCT HaA JIMACPU HA MOJIUTUYKA
naptuu. JaBHata HanpoHaiaHa TB HuKkoramn He Onia jaBeH CepBUC, ...CEKOTalll € 0.
BJIaJJIHa KOHTPOJIa, 0e3 Orie] Koja napTHja e Ha BIIACT. ... ocJeJHaTa HallMOHAIHA
TB cranmma € BO COTIICTBEHOCT Ha KOpIopalyja Koja TpryBa co ropuBo. Taka,
HajBJIMjaTEIHMOT KOHIJIOMEpaT Ha TEJEBU3HMM IpuIara Ha OW3HHC enuTara ¥ Ha
MOJIUTUYKO-MIAPTUCKUTE TUACPU ‘.

Op npyra cTpaHa, HHIUKAaTUBHO € IITO TOKMY COTOBOPHHIIUTE OFf CEKTOPHUTE:
M30paHu MPETCTABHUIIH, TTapPTHCKO-TIOIUTUYKO MPETCTaBHUIM, CYACTBO M jaBHU
Ha0aBKU, CEKTOPH Kaje OJJIyKUTe UMaaT BOHpEIHA ,.Ccrlenu(uyHa TeKUHA WU
BIIHjaHWE " Bp3 PEUUCH CUTE chepr BO OMIMITECTBOTO, HAjIECTO, BO CIIOpemda co
JOPYTHTE TPYIH, OIrosapaie aeka Bo HUBHHOT cekrop HOM He ce BinmjarenHu.
W36panure nperctaBHUIM Henrjanueto Ha HOM ro aprymeHTupaar: ,,...MOKTa €
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MHOTY TIOBeKe BO Briamara, oTkonky Bo CoOpaHueTo...”, OMHOCHO ,,...yCBOjYBamkETO
Ha 3aKOHUTE TO CJIEJHM WCIOIHYBAaHkETO Ha CTaHIapAWTe 3a WieHCTBO Bo EVY, a
HE WHTEpPEeCUTe Ha OIACNTHU Tpynu...“. IlapTUCKO-MOMUTHUKUTE MPETCTABHUIIU
,HeBIHjanueTo Ha HDOM* 1O 00jacHyBaaT HarjacyBajKd JIeKa ITOHTHIKHUTE
MapTUU Ce OPraHM3alHU KaJe ,,...nMa (OpMaHU, a He HEe(OPMAIHU OTHOCH...".
[IpercTaBHUIIUTE O] CYACTBOTO, OTHOCHO Ol OOBHHUTEIICTBOTO, HATJIaCyBaar JIeKa
Hema HOM Bo cexTOpOT, HUTY IMaK BIWjaHUE HA BAKBUTE MPEXKH, TYKY c€ paboTh
3a ,,...0JJICTTHH WHIWBUIYH, KOM ce OOWIyBaaT Ja ja MCKOPHUCTAT COICTBEHATa
o3uija U jJa BpadboTar OMUCKU POAHHUHH... . COrOBOPHHIIMUTE OATOBOPHU 32
jaBHHUTE HaOaBKM, KaKO TIIABEH apryMEHT 3a HeBaujanueTo Ha HOM ja HaBemyBaat
COIICTBEHATa NPUHIUIHEIHOCT U OATOBOPHOCT KakKO ,,IpaHUYHA JIMHHUja* KaJe
3aBpIIlyBaaT BJIMjaHUjaTa, a MCTOBPEMEHO, O0EJIOJCHYyBaar JeKa ,,...[0JUTHKATa
MIpaBH HANIOPH J1a IMa CBOM MPEXKH BO OJFICITUTE 3a jaBHU HAOaBKH... .

HEDOOPMAJIHUTE MPEXHN — KOPUCHU MJIU IUTETHU?

Hecomueno, kiiydeH acmeKkT BO BpCKa CO MPEXHTE, OCBEH BEKE H3IIOKECHUTE
ACIICKTH 3a HUBHATa aKTUBHOCT U BHI/Ij aHUC, € 1 IIpallakbETO 3a HUBHATa KOPUCHOCT
WJIM MITETHOCT, CEKaKo, BO OTHOC Ha OMIITECTBOTO. Bo ronem 0poj ciydaun mocron
JIBOJCTBO - COTOBOPHUIIUTE ja HariacyBaar amOuBaneHTHocTa Ha HOM: BakBuTe
MpPEKH MOYKaT Ja OWIaT 1 KOpUCHH U IITeTHA. Cemnak, CeKoj BTOP OATOBOP MPEKHUTE
T'H OIIEHYBa KaKo MITETHH, a CaMO J[BE METHHU OJ1 BKYITHUOT Opoj oaroopu HOM
ru oneHuse kako kopucuu. (Tadena 5)

CoroBopaummTe o7 rpynure n30pann mpercraBHuny, HBO u meryHapomau
JIOHATOPH, C€ OIUIMKYBaaT CO TOA IITO HHBHUTE OATOBOPH PEUUCH IOJETHAKBO ja
[0COYyBaaT KOPUCHOCTA, OMHOCHO ITeTHOCcTa Ha HOM. M30panuTe npeTcraBHALH,
HarjacyBaar neka ,,..H®M ce kopucHu Kora rpymnuTe ce MOBp3yBaaT CHOpENn
AKTMBHOCTH, Ha TIPUMEp, BO TEKCTHJIHA WIM KOKapcKa WHAYCTpHja, ..MU KOra
H®M npenynpenysaar 3a HEraTUBHUTE OIIITECTBEHU II0jaBH, ...a C& JPYro, Kako
MIPUBUJIETHH ITPE]T BIIACTA, MJIH CTaBak-€ Ha IPYTUTE BO ITOIpE/IeHa TO3UITH]a, ...€ MHOTY
IITETHO. ...] 0 MEHyBa HAUMHOT Ha MUCJICEETO Ha JIYI'€TO 32 jaBHATa aIMUHCUTPAIH]a,
ja MEHyBa CBECTa Ha TparaHMTe JieKa Cé MOXe Ja OuJie HalPaBEHO CO KOPUCTCHE
Ha KOHTaKkTH M HepopMmanHu rpymu... . Coroopauuute og HBO kopucHocTa Ha
MPEKHTE ja IJIe/[aaT ako Tue 00e30e/1yBaar ,,...,Jo00nBame Ha HH()OPMALIUHN U IUPCHE
Ha 3Haeme..., Ho ako HOM ce xopucTar 3a TUYHHU 1IeIH, ,,...33 JOOMBAkE Ha TIPaBa,
KOW C€ HaJBOp O] 3aKOHOT, WJIM 3a TPEKpPIITyBarmhe HAa HEKOW MPOIEAYypH, TOTAIl
THE ce INTeTHU... . CIMYHO, U TPETCTABHUIIUTE HA MEIYHAPOIHUTE JIOHATOPH ja
HariacyBaar amOuBasieHTHOcTa Ha H®OM, mpuinTo, KOpUCHOCTA ja IIeaaar BO ...
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13

OBO3MOXKYBAmETO Ha MPO(ECHOHATHNATE KOHTAKTH...“, a mTeTHocTa om HDM e
TOKMY BO OOparHaTa CHTyalldja, KOra MpPEXHUTE ,,...HAMECTO 3a YHAIlpeayBame Ha
npodecrnoHaIHoCTa CiTysKar 3a 00e30e1yBame Ha COTICTBEHN HHTEPECH. .. .
Hacnpotu BakBuTE ypamHoTekeHu otieHr 3a HOM, coroBOpHUIIUTE O] IPYIIUTE:
MEIUYMH, AOMAlIHU (GUPMU U jaBHU HaOaBKH CE HEIBOCMHUCIICHO KPUTHYHH KOH
H®M: uckazure kou MPEKUTE TH OIICHYBAAaT KAaKo ITETHU CE JBa ITaTH TIOOPOjJHU O]
OHHE KOM MPEXUTE ' OLEHyBaaT Kako KopucHu. [IpeTcraBHULIUTE Ol MenuyMHUTE
LITETHOCTA ja OINUILYBAaT Kako ,.papca 3a AeMOKparujata’, a ja naeHTH(UKyBaar
BO TOA IITO ,,... HOM ce obumyBaar fa ynpaByBaar cO OMIITECTBEHUOT KUBOT, UIIH
Jla TO IIpeHaco4yyBaaT BJIMjaHUETO O OAJEITHHM TEMH ...3apaJdl HEUYMH HHTEPECH,
...KOM MHOTY 4YeCTO C€ MHTEpecH Ha oipeAcHH Ou3Huc rpynd...“. [omem amen ox
OJITOBOPHTE HA COTOBOPHUIIATE OJ1 IOMaIHUTE npeTnpujaruja, HOM ru onenyBaar
Kako ,,0e3pe3epBHO LITETHU®, a ,,..MPEXKHUTE CE€ HAjICCHUOT HA4YMH 3a Ja ce
3200MKOJIH 3aKOHOT..."; ,,...THE C€ IITETHH 3a Pa3BOjOT Ha OMIITECTBOTO, 32 Pa3BOjOT
Ha ekoHomHMjaTa...”“. I coroBopHuUIMTE O] chepara HA jaBHU HAOABKH MITETHOCTA
ja menaar BO CIENOTO CIENCHE Ha MaTepUjalHUTE HHTEPECH, IITO € ,,...0CHOBA BO
(YHKIMOHHUPAKETO Ha BAKBUTE MPEXKH...; M BO 3aTBOPEHOCTA HA MPEXKHTE: ,,...3a J1a
Ounar pabotuTe 3aBpIIeHH, Tpeba aa cTe Jiel o Mpekara. Bo Toa e mTeTHOCTa — jac
Tpeba Ja MoJIaM HEKOTO 3a O/ICIIHY IIpaBa KoM TM UMaM U Tpeba Ja T Y>KUBaM... .

Taovena 5: [anu HOM ce xopucnu unu wimemnu?

H®M ce H®M ce Apyr He 3nae Bxynno
KOPHCHH ITETHA 01T0BOP 0TOBOpH
N | % | N|% | NJ| % | N | % N
Brymnol oy |30 | o7 | 54 | 15 | 8 | 2 1 196
oaroBopu
Hs6panu o | 43| 9o | a3 | 3 |1a] ol o 21
l'IpeTCTaBHI/IHI/I
Ton. napr. 7 135 | 12| 60 | 1 5 0 0 20
HpeTCTaBHI/IHI/I
Memuymu 6 | 271 3|59 ] 3 | 14] 0| o 2
HBO 1| 46 | 12 | 50 | 1 4 | o 0 24
CyncTBo 5 26 10 53 3 16 1 5 19
Homansn 7 130 | 14| 6 | 1 4 1 4 23
bupmu
e 7 13312572 10] 0] o 21
bupmu
JaBHU HaOaBKU 7 33 13 62 1 5 0 0 21
HoHatopu 13 52 12 48 0 0 0 0 25
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JAJIN HE©OOPMAJIHUTE MPEXU ITOTTUKHYBAAT KOPYIILIJA?

Cyzejku criopesi OIrOBOPUTE O]l CUTE TPYIH, MOXKE Ja ce Kaxe aeka HOM
IpeTCcTaByBaaT CBOEBHJEH HMHKyOaTop 3a Kopynmmjata: 8 om 10 oaroBopu
OIIEHYBaarT JieKa BAKBUTE MPEXKH ja OJIECHyBaaT KOpYIIHjara, a HAaCIPOTH BaKBaTa
JOMHHAIMja, BO camMO 7 OATOBOPH € HCKaXaH crnpoThBeH craB: HOM ne ja
onecHyBaat kopymijara. (Tadeaa 6)

WHAuKaTHBHO € ITO AP TUCKO-TIOIM THYKUTEIPETCTABHUIIN, NAKO CE O PA3IINIHH,
Ma ¥ COPOTUBCTABEHU MapTUH, MOKa)XyBaaT IIeJIOCHO €IHOIIache: CUTE OICHUIIC
neka HOM ja onmecHyBaaT KOpyTiyjaTa. BakBHOT 3aeTHUIKHA UMEHUTE, CETIaK, IMa
jacHO MPeTo3HATIMBY HUjaHCHU: O €1Ha CTPaHa, ,,...Jla, Ha cexoj HaunH. [lounyBajku
on IIpemuepor Bo Bnamata, cute THe ce MHBOJIBUPAaHU Ha HEKOj HA4WH...“; a Of
IpyTa CTpaHa, ce OIleHYBa: ,,... THe MCKOpHCTyBaaT oipeleHa Mmo3uimja ...Mmam
BIICUATOK J€Ka BaKBaTa IpaKca € MUHUMHU3HPaHa BO CEralllHIOB EPUOI, 3aT0a ILTO
Brnagara e uBpcTo ozpejieHa jia ce 00pu IPOTUB OBHUE JICBUjaHTHHU I0jaBH..." .

Boupenna momMuHaimja Ha 0IroBOpH KoM orieHyBaat neka HOM ja onecnyBaar
KOpyluMjaTa MMa W Kaj COTOBOPHHLMUTE O] MEAWYMHUTE, OJ CYIACTBOTO, OJ
CTPAHCKHUTE TIPETIpHUjaTHja, 0j] jaBHUTE HaOaBKH. [IpeTcTaBHUIIUTE O] MEITUYMUTE
o0jacHyBaar: ,,...aKo JIyr'eTO Ce JIeJ Off CHIIHUTE CTPYKTYpH Ha BJIacTa, THE MOXKAT
Jla TO OJIECHAT MPHCTANOT A0 TEHACPH, Mapu, (OHIOBH..."; WIM T ONMLIyBaar
MojaBUTE Ha KOpYIIKja BO comncTBeHara cdepa: ,,..MOKeTe Jia JoOHueTe NmoHyna
nma o0jaByBaTe HAIMCH TPOTHB KOHKYpEeHIHMjaTa BO OW3HHCOT...“, W ,,...Bmanara
M KOpyMIIMpa MEIWyMHUTE 3a Aa ja JoOue HUBHATa MOAJpPLIKA. AKO HMare
KOPYMITHPAHO CYJICTBO, KOPYMITUPaH 3/IpaBCTBEH CHCTEM, TEIKO € Jia Ce BepyBa
JieKa HOBHHAPCTBOTO HE € KOPYMITUPAHO...“. COTOBOPHHUIIUTE CYINU U OOBHHUTEIH,
UCTO Taka, W onenyBaar HM® kako M3BOpHUIITE Ha KOpYIIHMjaTa, a HAUBHOTO
objacHyBame € JeKa: ,,...KOpYIHjaTa He € MOBp3aHa caMO CO TMapH...“ OTHOCHO:
»-..KOPYIIIIMjaTa € BOJIIEOeH KPYr Ha MpaBeHme M BO3Bpakame YCIyTH...“; ,....He
MOXaM J1a TBpJaM JIeKa HeMa BakBU pa0dOTH BO cyacTBoTo. [loHekoram npumame
CYICKH OJITYKH OJf TIOHHCKUTE CYJIOBU KOM MHJMIIMPAAT ...J[eKa MM Cyaujara of
MTOHHUCKHOT CYyJ € ,JIeTaJleH JaJITOHUCT , WM HEMa HUKAKBO 3HACHE O] IPHUMEHa
Ha 3aKkoHUTE... . OJArOBOpUTE HA MPETCTABHUIINTE HA CTPAHCKUTE MPETIPHUjaTH]a,
OCBEH INITO HEIBOCMHUCIICHO ja TTOTBpAyBaar Bpckata mery HOM m kopymiujara,
yraryBaaT W Ha yJioraTa Ha JAp)KaBHATa aJIMAHUCTpaIdja: ,,...ipykaBaTa € CepHo3eH
JICJIIOBEH CyOjeKT, ...00e30enyBameT0 Ha (MHAHCHCKM WHTEPECH Ha OJIJICITHU
CTPYKTYPH ... CE OMHOCHUTE KOM ja TeHepHpaar Kopymiijara... .
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Tabena 6: Jlanu HOM ja onecrysaam xopynyujama?

Ja He ja Apyr He 3uae | Bxymno
OJ'IeCHy'BaaT OJIeCHy'BaaT OJIFOBOI)
N | % | N|% | N| % | N | % N
Brymno| .5 | gs 7 5 8 6 5 4 135
0/ITOBOPH
Hs6patm 12 | 79 | 1 7 ! 7 ! 7 15
HpeTCTaBHI/ILII/I
Ion. napr. 15 | 100 | 0 0 0 0 0 0 15
HpCTCTaBHI/IIII/I
Mennymu 14 93 0 0 1 7 0 0 15
HBO 9 60 2 13 3 20 1 7 15
CyncTBo 13 | 93 0 0 0 0 1 7 14
Homansn 218 | 0o | o | 2| 13] 1 7 15
bupmu
Crparckn 14 | 93 | 1 7 10| 0o o] o 15
upmu
JaBHU HabOaBKuU 14 93 1 7 0 0 0 0 15
Jlonaropu 12 | 75 2 13 1 6 1 6 16

(HE)ITOCTOEBE HA ITOJIMTUYKA BOJIJA IA CE HAMAJIN
HETATMBHOTO BJIMJAHUE HA HOM

HesnauuTenHo ce OOpOjHU OJrOBOPUTE KOW OllEHYBaaT Jieka BO MakenoHHuja
HE TIOCTOM TIOJINTHYKA BOJja J]a C€ HaMaJM HeraTWBHOTO BiujaHne Ha HOM, Bo
OJTHOC Ha OITOBOPHUTE CIIOPE]] KOU BakBa Boija nocrou. (Tademna 7)

NHauKaTHBHO € JIeKa HajrojJieMd ONTHMHUCTH, OJHOCHO HajrojieM Opoj
OJITOBOPH JIeKa TIOCTOH TTOJUTHYKA BOJja IMa BO TPYIUTE: MOJUTHYKO-TAPTUCKU
MPETCTaBHUIM W W30paHu npercTaBHUIM. ONTUMUCTH HMMa, HO 3HAYUTEITHO
[OMAaJIKy, ¥ BO TPYIIUTE: jaBHU HA0ABKHU, CTPAHCKH GpupMH U CyacTBO. [TomuTruko-
MapTUCKUTE TPETCTAaBHUIM W W30paHWTE MPETCTABHUIM TOKa)XyBaaT pPazIUIHU
aprymeHTu 3a cojot ontummszam. O efHa crpaHa, Toa € BepOaTa Bo Bomayor:
»---JAC HUKOTAIl HE CyM IOYYCTBYBaJI TaKBa MOATOTBEHOCT Ja CE HaMaJlaT WA
Jla ce crpeyaT BaKBHTE I0jaBH, OCBEH cera, kora Ipyescku e IIpemuep...“; on
Jpyra cTpaHa, Kako apryMEHTH C€ HaBeJyBaaT aKTUBHOCTHUTE Ha Branara u Ha
WHCTUTYIIMHTE: ,,...HOBAaTa pETyJIaTHBA, HAMAalyBambETO HAa OMJCTHH IIpaBa Ha
(yHKIIMOHEpPUTE, HAa TUCKPEIIMOHUTE TPaBa,... "; HO IMapalie;THO Ha BAKBUTE CTABOBH
CO KOU C€ MOTBP/IyBa IMOCTOCHETO Ha MOJIMTHYKA BOJIja, CE HArIacyBa JieKa TaKBara
BOJIja 4eCTO € ,,caMO JIEKJIapaTUBHA", U CE TIOCTAaByBa U MPAIIAKETO: ,,...IaJIH € Taa
JIOBOJIHA, ... JJaJI1 K€ Ce UCTPae U Ialii Ke ce ycree BO HaMepHuTe... .

INSTITUTE FOR SOCIOLOGICAL, POLITICAL AND JURIDICAL RESEARCH 59



M-p. Kimume babyHckn

Tabena 7. [lanu uma norumuyka 8oja 0a ce HAMANU He2amueHomo Giujanue Ha
HOM

HNma Hema Apyr onrosop| He 3Hae BxynHo
IMOJIUTHYKA MNOJIUTHYKA O)IFOBOPH
BOJIja BOJIja

N % | N[% | N[%]| N[ % N
Bicynno 57 | 40 | 60 | 42 | 21 | 15| 5 | 3 143
oaroBopu
g 9o |50 6 |33 | 2 | 11| 1] s 18
HpeTCTaBHI/IL[I/I
Tox. napr. o | 57| 5 | 31| 1 6 | 1 | 6 16
HpeTCTaBHI/lHI/I
Memymu 4 |25 | 10| 6 | 1 6 | 1 | 6 16
HBO 3 018 | 7 |4t | 7 4] 0] o0 17
CynctBo 7 47 6 40 2 13 0 0 15
Hovamim 6 | 40 | 7 | 47| 2| 13| 0] o 15
¢bupmu
CippeTe(orr 8 | 53| 6 |40 | 0o | 0o | 1| 7 15
¢bupmu
Japin 7 47| 5 |33 3|20/ o0 15
Ha0aBKH
JoHnaropu 4 25 8 50 3 19 1 6 16

Hacrnporn BakBara BepOa Jieka mocTor HOJIMTHIKA BOJIja J1a e HAMaJIi HEraTHBHOTO
Biujanue ox HOM, coroBopHHIMTE 01 MEAMYMUTE, O HEBIIAQJAUHNTE OPraHU3aLHN
U O] CTPAHCKHUTE JIOHATOPH, TIOKa)KyBaaT HarjlaceH MECUMU3aM: OATOBOPUTE CIIOpPENT
KOM HEeMa TIOJINTUYKA BOJIja CE JIBa IMaTH MOOPOjHU OJf OHME KoW Mpudakaar aeka
BaKBa BOJIja MOCTOM.'> ApryMeHTanujaTa BO OIr'OBOPUTE HA COTOBOPHUILIUTE O] OBHE
IpyIU NPBEHCTBEHO ja HarjacyBa MOBP3aHOCTa Ha nonutuyapure co HOM: ,....Ce
yIITe HeMa KPUTHYHA Maca ... [IPBEHCTBEHO 3aT0a IITO O] KOPUCTEHHEC Ha MPEXKHUTE,
Ha He(OPMAIHUTE OJHOCHU U CTPYKTYPH, HOJUTHYKUTE MAPTUH W MOIUTHYAPUTE
C& yITe MMaar rojeMa KOPHUCT ..HeMa MOJUTHYKAa 3PelOoCT M, Hajliolmo, Hema
MOJINTUYKA BOJIja [la c€ pa3peri... bu pexon exa n MeAnyMHTe ce TIOBP3aHH ...HE
€ eIHOCTaBHO M HEMa caMo €/IHa CTpaHa...; a ja HarllacyBa U Hee(pUKacHOCTa, Kako
MOTBpPAA Ha OTCYCTBOTO HA TMOJIUTHYKA BOJja: ,,...aKO MOMICAHETE KOJIKY adepu uMa
1 KOJIKY O] HUB C€ 3aTBOPEHH, a KOJIKy HE — TOTalll Ce CTaHyBa jacHo.... CymTuHara

15) TIpercraBHUIINTE HA TOMAIIHUTE MIPETIIPUjaTHja, HAKO PEIaTHBHO M3€AHAYECHH BO HUBHUTE
OJITOBOPH, CETaK, NOKaKyBaaT IOroJieMa HaKJIOHETOCT KOH OLIEHNTE JieKa He TIOCTOU MOJIUTHYKA
BOJIja 32 HAMAJTyBame Ha HEraTHBHOTO Binjanue Ha HOM.
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€ IITO BaKBUTE MPEXKH CE ,,...[NIABHUTE (PUHAHCUEPH HA MTOJUTUYKUTE MAPTHU. .., a
¥ BO MHOTY PaIllMPEHUOT CTaB: ,,...KOTa K€ J0jaM Ha BJacT, Tpeda aa moYHaM Jia TH
nosHaM 11e0oBuTe. BakBHOT cTaB Mopa Aa ncue3He, 3a Jla ce CMeHar paboTuTe... .
Hemocrarokor Ha mojuTHYKa BOJja COrOBOpHHIIUTE o Menuymute u o HBO ro
rIe7aaT ¥ BO HEJOBOIHATA TPAHCMAPEHTHOCT: ,,..H®M Tpeba jaBHO ma paborar,
HO TakKBara BOJ[ja HEAOCTACyBa...“, MPUIITO, YPESAHUIIUTE HAIJIACyBaaT JIeKa U ...
HOBHHapHTe Tpebda Ja Oujar MOTTHKHYBaHH Ja 300pyBaaT OTBOPEHO 32 BaKBHUTE
rpyni...“; a coropopuuuute ox HBO ro ucrakHyBaar 3HaY€HETO HA ,,... APYyTHOT
tun'® Ha HOM, kom Tpeba na BiMjaaT Bp3 BakBara cOCT0j0a, Ja padoTar KoH
MOJINTAHE HA CBECTA U I'PAJICHHE HA JABHOTO MUCIICHE. ...

WHAnKaTUBHO € IUTO, TOKMY BO KOHTEKCT Ha (HE)IIOCTOCHE HAa IMOJIMTHYKA
BOJIja, PEJIATUBHO TOJeM Opoj OArOBOpHM craraatr BO Kareropuja ., apyru'’ u
TOa TpPBEHCTBeHO 07 coroBopuuiute o HBO. Bo HuBHUTE omroBopu Tue ja
HarjlacyBaaT COIICTBEHATa pe3epBa Ja JlajaT KakBa W Ja € OLeHa, 3aToa IUTO ,,...
HAIIUTE MOJUTUYAPH CEKOrall eAHO 300pyBaar, a Apyro mpasar. Temko e jaa ce
MpeABHIM HUBHATA BOJIja...*. J{pyru oJiroBOpH NoBeKe I' HaIllacyBaar pelicHujara,
OTKOJIKY LLITO J]aBaaT OLIEHA: ,,...0Ha IITO € IOTPEOHO € 3aKOH 3a JOOUpame U 3aKOH
3a (PMHAHCHpambe Ha MOJUTUYKHUTE MApTHH... .

3AKJIYUOK

LlenTpanHOTO mpamame € BO KOoja Mepa MOXKe Ja Ce pealn3upa OCHOBHUOT
MIPUHILIMIT Ha JEMOKpaTHjara: Jja ce KOHTPOJIMpa MOKTa Ha BJacTa, Bp3 OCHOBa
Ha NpaBWa U MHCTUTYLHH, KOU C€ €IHAKBU 3a CUTE, aK0 TOKMY THE CTOXXEPHU
CJIEMEHTU C€ M3JIOKEHH Ha TPUTHUCOK oA HeopMasHUTe Mpeku. Mnu Hemto
MMOMHAKy TIOCTaBEHO: Jalli MOXKe Ja ce 300pyBa 3a €IHAKBOCT BO TpaBaTa W
00BpCKHUTE, aKO JOMHHUpA ,,Ky/ITypara Ha HehopMaaHo ofiHecyBame™ . '

CymapHarta pEKOHCTPYKLHMja Ha BaKBHUOT CEKOjAHEBEH IPHUTUCOK B3
WHCTUTYIIMHUTE, HO U BP3 IParaHCKOTO OIIITECTBO, BP3 OCHOBA HAa PE3YJITATUTE O

HUCTPAXKYBABLLCTO, HCABOCMHUCIICHO ITOKAXKYyBa:

16) Ce muciim Ha HOM kako popma Ha koopauHupana aktuBHocT Ha HBO Bo onpenena cdepa, Bo
KOHKPETHHOB CJTy4aj BO chepara Ha aHTHKOPYIIIMCKA aKTUBHOCTH.

17) OHOCHO, HUTY TO TIOTBP/IyBaaT, HUTY TO HETHUPAAT MOCTOCHETO Ha TIOJIMTHYKA BOJIja.

18) Bo 0BOj KOHTEKCT YIIaTHO € Jia ce Pas/IMKyBa Jja/ii KyATypara Ha HeOpMalTHOTO OffHECYBambe €
dynkumonanHa: ce jaByBa Kako OATOBOP HAa MHCTUTYLMOHA/IEH Y 3aKOHCKY IMCKOHTIHYUTET, KOj
MO>Ke Jia € HOC/IeAMIa Ha TPaH3MINja VTN KOH(IMKT, a BAXKHO € LIITO BaKBaTa HehopMasHa KyITypa
€ pe/IaTMBHO KPAaTKOTPajHa 1 IIOCTEIeHO OujiyBa 3aMeHeTa CO jaCHU IpaBWIa M MHCTUTYIIUN; WIN,
Ky/ITypaTa Ha HepOpPMaTHOTO OJJHECYBakbe € BTKAeHa BO MICTOPUCKOTO MUHATO U, OTTYKA, € [ie/I Off
NMOMMTUYKATA KYITYPa, a IPOMeHaTa Ha TAKBOTO He()OPMaTHO OffHECYBalbe € MHOTY HOOaBHa Off
HpOMeHaTa Ha IMOINTUYKMOT MJIN €eKOHOMCKHNOT CUCTEM. CenaK, IIOJATOLMTE Off I/ICTpa}KyBaH)eTO I
IIpeTCTaByBaMe 1 aHa/M3/paMe He3aBICHO Off BAKBOTO Pas/IMKyBambe.
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e HedopmannuTe Mpexxn BO MakesioHHja ce BIHjaTeNH|, @ HUBHOTO BITHjaHHe
€ OpPraHu3UpPaHO U ce MPOCTUpPa Bp3 cuTe chepu.

e Hedopmannure Mpexud ce HajBIUjaTeIHd BO TMOJUTUYKUTE TapTHH.
HcroBpemeHo, jacHO € Jeka TakBaTa CBOja ,,BrHe3neHocT HOM ycmneBaar
ONTUMAJIHO JIa ja MHCTPYMEHTAJIM3UPAAT, OAHOCHO TOKMY IIPEKy MOKTa Ha
NOJUTUYKUTE MAPTHH TO 3ajaKHyBaaT U IIUPAT CONICTBEHOTO BIIMjaHHE.

e AKTHBHOCTA U BIMjaHUETO HA HE(hOPMATHUTE MPEXKH BO ONIEIHHU CEKTOPH
€ MOTBp/EHA Ol HajroyieM Jen of enurara. MpexkuTe ce HajaKTUBHU BO
CEKTOpPOT Ha JIOMAIITHUTE TPETIPHjaTHja, a e HajBIUjaTeIIHU, UCTO TaKa, BO
JIOMAIITHUTE TIPETIIpHjaTHja, HO U BO MeaumyMuTe. OBa € BOHPEIHO BpeIcH
MoKa3areJi 3a reHe3aTa U TEXHOJIOTMjaTa Ha MOKTa Ha He)OPMaTHUTE MPEXKH.

e Enwrara, mako CBeCHa 3a aMOWBAJIECHTHOCTa Ha MPEXKHTE: THE MOXKaT
Ja Oujar ¥ KOPUCHU M IUTETHH, CENak, [[Ba MaTH II0YECTO OLEHYBa IEKa
He(OpPMaIHUTE MPEXKH C€ IITETHH, OTKOJIKY LITO OLIEHYBa JIeKa CE KOPUCHH.
Baksurte o11eHU ce BaKeH MOKa3aTell 3a aKTyeIHaTa pUpo/ia Ha MPEXKUTE BO
Maxenonwuja.

e Enurara ¢ BOHPEAHO XOMOI'€HA BO OLICHHUTE JieKa He(hopMaTHUTE MPEXKH ja
NOTTHKHYBAaT KOPYIIIHjaTa.

e 3a >Kkaj, BakBaTa 3acJHUYKA CBECT 3a BpCKaTa: He()OpPMATHU MPEKH —
KOpyIHja, € co ,,KpaTok pok™. Enurara e ,,iofenena Ha JBe* Kora ro omeHyBa
(HE)TOCTOCHETO Ha MONMTHYKA BOJja 3a HaMalyBame Ha HETaTUBHOTO
BIMjaHue Ha HedopmanHute Mpexd. OHHE KOM ja IepCOHAIM3Upaar U
WHCTHTYLIMOHAIIM3UPAAT TIONMTHYKATa BOJNjA: TAPTUCKO-TIONMTHUYKUTE U
n30paHuTe TPETCTABHUIM — HAjUYeCTO OIIEHYBAaar Jieka TakBara BOJja MOCTOH.
On gpyra crpaHa, TOKMy OHHE KOM, BO MME Ha IpalaHCKOTO OMILUTECTBO,
POPECUOHANIHO ja HaOJby/lIyBaaT IOJMTUYKATA CIICHA, a OTTyKa U (HE)
MOCTOCHETO Ha MOJMTHYKATA BOJIja, MPETCTABHUIINTE HA MenuymuTe, Ha HBO
1 Ha CTPAHCKHTE IOHATOPH HAjueCTO OLICHYBAaT JcKa TaKBaTa BoJlja HEe IIOCTOH.

OuurienHo, KynTypata Ha ,HeGopMalHO OJIHECyBame™ MPeIU3BUKYBa
HCKpPUBEHA JUONTPHja, 0coOeHO Kora Tpeba ja ce uicHTU(UKYBaar pelleHujara
3a HaMajJyBame€ Ha HETaTHMBHOTO BIIMjaHWE Ha He(POpPMaTHUTE MpEXH. Takmara
HCKPUBEHOCT CITPEUyBa Jia Ce CO3/a/IaT PellieHH]ja 3a KOHTPOIMPakhe Ha IpiKaBHATa
MOK, HO, UCTO Taka, CIpedyBa Ja CE€ apTHKYJHpa W TIparaHCKOTO OIIITECTBO.
TokMy 3apaliy MepCOHaTHO-UHCTUTYIIUOHAIHATA 3aTBOPEHOCT, CAMOJIOBOIIHOCT U
HEKPUTHUYHOCT Ha BJIACTa, BO YHja OCHOBA c€ HEPOPMATHUTE MPEXKH, TPAraHCKOTO
OIITECTBO ja I'yOM MO)KHOCTa Ja Ouje AMHAMHYCH KOPEKTUB Ha NpaBWiaTa U
uHCTUTYIMHTE. J[BOCTpaHOCTa Ha JIEeMOKpaTHjaTa ce MpeTBopa BO JBOJHOCT, Ha
JIBa, Pa3/ICNICHH, 1A ¥ CIIPOTHBCTABEHHU CBETA.
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